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ADVERTISEMENT. 


O NE would have chought that the gentlemen of 
the pretended Reformed Religion, in reading 
this treatiſe, ſhould at leaſt have: acknowledged, That 
the Doctrine of the Church, was faithfully expounded 
in it. "The leaſt they could have granted to a Biſhop, 
was, that he underftogd | bie e own Religion, and had ſpoke 
without diſguiſe, in a matter, where to diſſemble would 
be a crime. But nevertheleſs it has happened other- 
wiſe, This treatiſe, whilſt a manuſcript, was. made 
uſe of to inſtru ſeveral particular perſons, and 
many Copies of it were diſperſed, Whereupon well- 
meaning perſons | of the pretended Reformed Religion 
were, almoſt every where, heard to ſay, that if it were 
approved, it would in reality take away great difficulties 
from the truth; but that the author durſt never publiſh 
it, and if he ſhould, he would not eſcape the cenſure of 
his whole romiunion, particularly that of Rome, which 
would not conform itſelf to his maxims. However, 
after ſome time, this book, thus condemned to a per- f 
petual obſcurity, appeared uſhered in with the approba- 
tion of ſeveral Biſhops; and the author, who knew very 

well he had only expreſſed 1 in it the ſentiments of the 


Council'of Trent, apptchended not thoſe cenſures threat- 
_ ened him by the Reformers, 


Indeed there was no great likelihood that the Catholic 
ws od” be betrayed, inſtead of being expounded, 
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ii ADVERTISEMENT. 


by a Biſhop, who, after having preached the Goſpel a! 
his life, without the leaſt ſuſpicion of his Doctrine, 
had been newly called to inſtru a Prince, whom the 
greateſt King in the world, and the moſt zealous defender 
of the Religion of his anceſtors, cauſes to be educated 
in ſuch a manner, that he may be \one day one of 


its chief ſupports. But theſe gentlemen of the pretended ' 


Reformed Religion till perſiſted in their former opinion, 
They hourly expected an inſurrection of the Catholics 
againſt this book, and even thunders from Rome, 


The occaſion of this their imagination was, that the 


greateſt part of them, who know nothing of our Doctrine, 
but as repreſented to them by their Miniſters under 


the moſt hideovs ideas, knew it not again when ſhewn in, 


its natural dreſs; So that it was no hard taſk to repreſent 
the author of the Expoſition to them, as one who mol- 
ified the fentiments of his Religion, and ſought out 
proper temperaments for ſatisfying all parties, 
There has appeared two anſwers to this treatiſe, The 
author of the firſt would net diſcover his name; and 
till he himſelf be pleaſed to declare it, we will not reveal 
the ſecret, It is enough for us, that this work was 
approved by the Miniſters of Chareaton, (M. Claude, de 
Langle, Datlle, & Alix.) and ſent to the author of, the 
Expoſition by the late M, Conrart; one endowed with 
all that Catholics could deſire in a man, excepting 2 
better Religion. The other anſwer, was written by 
M. Noguier, a Miniſter who i is amongſt them of great 
repute, and has the eſteem of an able Divine. They 
both pretended the Expoſition was contrary to the deci- 
ſions of the Council of Trent. They both affixm, the 
very deſign of expounding its Doctrine is; prohibited 
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by the Pope; and they both take care to ſay, that 
M. de Condom only moderates and extenuates the Tenets 
of his Religion. As they repreſent him, one would 
think that he relents every aubere; that he is coming over 
to them ; that he abandons the ſentiments of his own Church, 
and embraces thoſe of the pretended Reformed. In fine, his 
treatiſe agrees not with that Profeſſion of Faith which 
the Roman Church propoſes to all of her communion; 
and they repreſent him at defiance with every article 
thereof. 

If we believe Auanymont, this Prelate is come to a fair 
compoſition about Tranſubftantiation! He is willing to 
content himſelf with ſuch a reality of the Body of Jeſus 
Chriſt in the Sacrament, as the pretended Reformed 
themſelves believe. When he treats of the Invocation of 
Saints, He endeavours to mitjgate and extenuate this warſhip 
of the Roman Church, both as to her tenets and practice. 
With the Veneration of Saints, he extenuates that of 
Images, as alſo the articles of Satisfaim, Sacrifice of the 
Maſs, and the Pope's anthority. As for Images, he is 
n/pamed of the exceſs to aubich the Doctrine, as well as the 
practice has been carried. [p. 65.) Anonymots, who re- 
preſents him as if he had changed the Council of Trent's 
expreſſion in the article of Satisfaction, will needs have 
it, that thin change in the expreſſion proceeds from an alteration 
awhich he introduces into the Doctrine. In fine, he repre- 
ſents him as one who is going over to the ſentiments of 
the new Reformation; or, to uſe his own expreſſion, 
like the dove which returns to the ark, not finding where to 
reſt bis footy 1 . 

He not only lays to his charge particular opinions 
about the merits of Good Works, and the authority of 
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iv ADVERTISE MEN. 


the Pope, but ſeems ready, if we would confine ourſelves 
to the Doctrine of the Expoſition, to paſs over theſe 
two articles, which ſo much perplex thoſe of his 
communion. 

There is nothing generally more frequently repeated 
in this book, than the reproaches he caſts upon the 
author of the Expoſition, for deſerting the common Doc- 
trine of the Roman Church. He wiſhes that all of this 
communion would conform themſelves to the moderations in 
this book, and write in the ſame ſenſe. This would, ſays he 
a little after, be a happy beginning of a Reformation, which 
might have much happier conſequences. 

Nay more, he takes an advantage from theſe pre- 
tended alleviations. T he/c moderations of M. de Condom, 
ſays he, are ſo far from giving us an ill opinion of our 
Reformation, that they confirm us that good and moderate 
perſons themſetues condemn Cat leaft a great deal) that we 
do, and by conſequence in ſome meaſure acknoquledge a Re- 

formation to be uſeful and neceſſary, 

He ſhould have concluded quite otherwiſe. For a 
Reformation, like theirs, which tends: to a change in 
Doctrine, can never regard thoſe things which are con: 
demned already by common conſent, But the pretended 
Reformed are willing to perſuade themſelves, that the 
avell-meaning and moderate perſons of the Romas commu- 


nion, amongſt which they rank M. de Condom, in man 


things abandon the ſentiments of their Church, and 
come over, as much as they can, to the new Refor- 

mation, | 
Thus you ſee what they are made believe by this 
ſtrange manner of miſ-repreſenting the Catholic Doc- 
frine, Being aceuſtomed to that hideous and terrible 
form, 
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form, in which their Miniſters repreſent it in their 
pulpits, they imagine thoſe Catholics who lay it open 
in its natural purity, diſguiſe and alter it: The more 
juſtly we repreſent it as it is, the lefs they are acquainted 
with it; and they imagine we are going over to them, 
when we only diſabuſe them of their falſe prepoſ- 
ſeſſions. 

It is true they uſe not always the ſame language. 
Anonymous, who accuſes M. de Condom of making ſuch 
conſiderable alterations in the Doctrine of the Church, 


tells us, This Expoſition has nothing new in it, but a dexterous 


and delicate turn, and, in fine, nothing but theſe ſort of 
apparent moderations, which conſiſting only in ſome expreſſions, 
or in things of ſmall conſequence, give nobody any ſatisfaion, 
and only raiſe new difficulties, inflead of reſolving the 
old ones. 

So that he ſeems to be ſorry for having repreſented 
the Expoſition, as a book which made an alteration in 
the Faith of the Church in all its principal points; not 
only in the expreſſions, but in the Doctrine. 

Let him take it which way he pleaſes; if he continue 
to think a book, fo truly Catholic as the | Expoſition, 
contrary to ſo many important points of the Roman 
Belief, he ſhews himſelf never to have had any thing but 
falſe ideas of its Doctrine. And if it be true, that by 
moderating only the expreſſions, or retrenching, as he 
ſays, matters of ſmall conſequence, the Catholie Doctrine 
ſeems. to him ſo mollified, he will in the end find the 
grounds of it were better than he imagined. 

But the truth of the matter is, M. de Condom has nat 
betrayed his conſcience, nor diſſembled the Faith of the 
Church, in which the Holy Ghoſt has placed him Biſhop; 
and 
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and the pretended Reformed could not perſuade them. 
ſelves that a Doctrine, which already appears lefs ſtrange 
to them, by the ſole Expoſition of it, and yet an Ex- 
poſition ſo plain and ſhort, ſhould be that Doctrine 
which their Miniſters zepreſented to them full of blaſ- 


phemy and idolatry. 


We ought, undoubtedly, to praiſe God for ſuch a 
diſpoſition ; for though it ſhews in thoſe gentlemen a 
ſtrange prepoſſeſſion againſt us, yet it gives us hopes 
they will look upon our tenets with a more equitable 
mind, when once they are ſatisfied that the Doctrine of 
this treatiſe, which ſeems to them already more mode- 
rate, is the pure Doctrine of the Church. So that we 


are ſo far from being angry at them for making ſo great 


a difficulty to believe us when we propoſe our Faith 
to them, that weare obliged in charity, to give them 
fuch explanations, that they may no longer doubt but 
that it was faithfully expounded to them, The thing 
ſhews itſelf ; and we need but tell them how this treatiſe 
of the Expoſition, which they believe is contrary 205 


only to the common Doctrine of the Divines of the Roman, 


Church, but alſo to the words and dhctrine of the Council, is 
approved by the whote Church; and that, after having 
received ſeveral marks of approbation from Rome, as 
well as other places, it has at laſt been approved by the 
Pope himſelf, in the moſt expreſs and authentic manner 
that could be expected. 

This book had no ſooner appeared in public, but the 
good repute it had throughout France was teſtified to the 
author by letters from all ſorts of people, Laics, Eccle- 
fiaſtics, Religious and Divines, but eſpecially from the 
greateſt and moſt learned Prelates of the Church, whoſe 
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teſtimonies he could even then have produced, had the 
ſubject been ever ſo little dubious or new. 

But becauſe the pretended Reformed are apt to believe 
us in France to have particular thoughts and tenets, 
which approach nearer theirs in matters of Faith than 
the reſt of the Church, and particularly than Rome, it 
is proper to inform them how matters were carried 
on there, 

As ſoon as this treatiſe was come out, Cardinal 
Boxillon: ſent it to Cardinal Bona, defiring him to exa- 
mine-it with the utmoſt rigour. Letters could no ſooner 
return from Rome to Paris, but there came alſo from this 
learned and holy Cardinal, whoſe memory will be per- 
petuated in the Church with eternal benedictions, that 
honourable approbation of his, which you will find in the 
ſequel, among the reſt that we ſhall ſpeak of. 

The bock was printed, the firſt time, about the end 
of the year 1671, and this Cardinal's anſwer is dated the 
26th. of January, 1672. 

Cardinal Sigi/mond, whoſe death the whole Church ſtill 
regrets, wrote no leſs favourably concerning it to M. 
le Abbe de Dangean. He tells us expreſsly, that M. de 
Condom has ſpoken very well of the Pope's authority; 


and whereas this Abbot had written him word, that ſome 
ſcrupulous perſons here apprehended leſt this Expoſition 


ſhould be looked upon, at Rome, as one of thoſe Explica- 
tions of the Council prohibited by Pope Pix IV. he ſhews 


how ill grounded this ſcruple i is. He adds, that he found 
the maſter of the Sacred Palace, the Secretary, and the 


Confultors of the Congregation. dell Indice, kn the Car-, 


dinals that compoſe it, and in particular the karned 
Cardinal Brancai, Preſident of it, of the fame opinion, 
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and that they did all of them highly applaud this trea- 
tiſe of the Expofition; This letter is dated the * of 
April, 1672. | 

The reverend father hacin ih Libelli, a famous Divine; 
whoſe merits and great learning raiſed him ſhortly after 
to the dignity of Archbiſhop of Avignon, was at that 
time Maſter of the Sacred Palace, His letter of the 26th 
of April 1672, written to Cardinal Sigi/mond, ſufficiently 
ſhews what eſteem he had of this book; for he tells him, 
there is not ſo much as the ſingle ſhadow of a fault in it, 
and that if the author defires it ſhould be printed at Row, 
he will give all the neceſſary permiſſions, without mY and 
leaſt tittle in it. 

In effect, M. I'Abbe Nazari; famous for the ae 
des Scavam, which he writes with ſo much elegance and 
exactneſs, was at that time about an Iralian verſion of i it, 
which the Cardinal 4 EHrees canſed to be reviſed, and 
did himſelf peruſe ſome of the principal parts, that 
it might be entirely conformable to the original. 

The book had been already done into Engliſh by he 


late Abbot Montague, whoſe zeal and virtue is known 


to the whole world, and there were ſeveral teſtimonies 
that this verſion was well received by all the Catholics of 
England. This tranſlation was printed in the year 1672, 
and in the year 1675, it was put into 1ri/h, and printed 
at Rome by the printers of the Congregation de pro- 
paganda Fide. 

The R. P. Porter, of the order of St. | Fraxcis and. 
Saperior of St. /idore's convent, author of this verſion, 
kad already printed at Rome itſelf a Latin book, intituled 
Securis Evangelica, wherein a great. part of this treatiſe 


cf the Expoſition was inſerted, to prove that the ſenti- 
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ments of the Church, being faithfully expounded, are 
ſo far from overturning the grounds of Faith, that they 
invincibly eſtabliſh them. 

In the mean time, the Italian verſion was carried on 
with all the exactneſs which a ſubje& of that importance 
deſerved; where one word ill rendered would have 
ſpoiled the whole work; and the R. F. Capiſucchi, 
Maſter of the Sacred Palace, licenced it to be printed in 
the year 1675, as appears by his anſwer of the 27th 
of June the ſame year to M. de Condom's letter of 
thanks for it, 

This Prelate, after having heard, from ſeveral parts of 
Germany, how this treatiſe had been well approved 
of there, received a more ample teſtimony of it, in a 
letter of the 27th of April, 1673, from the Biſhop and 
Prince of Paderborn, then Coadjutor, and at preſent 
Biſhop of Marfter, in which that Prelate, whoſe name 
bears his elogium, ſays, that he had ordered this work to 
be turned into Latiz, that it might be made common 
every where, and eſpecially in Germany but the ſuc- 
ceeding wars, or ſome other occupations having delayed 
this tranſlation, the Biſhop of Caforie, apoſtolical Vicar 
in the United Provinces, was defirous that a Latin verſion, 
which the author himſelf had examined, might be made 
public, and accordingly it was Fang at Autwerp in 
the year 1678, : 

Shortly after, in the ſame year, by the ſame Biſhop's 
care, this treatiſe was again printed at 4rtaverp in Fle- 
miſþ, with the approbation of the Ordinary, and the 
Diyines in thoſe parts; ſo very profitable did this Pre- 
late, who compoſes ſuch excellent works himſelf, judge . 
this to be for the inſtruction of his people. | 

b The 
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The Biſhop of Straſbourg, who, notwithſtanding the 
miſeries of war, was no leſs careful of his flock; reſolved, 
about the ſame time, to have this book turned into Ger- 
man, and publiſhed with a paſtoral letter to all his Dioce- 
ſans; and having acquainted the Pope with his defign, his 
Holineſs cauſed him to be informed, That he knew 
the buok long before; and that as he had heard from all 
parts it was the occaſion of many converſions, ſo the tranſlation 
of it could. not but be advantageous to his people, 

The Italian verſion was now finiſhed, with all the 
exactneſs and elegancy poſſible. Monſieur 'Abbe Nazari 
dedicated it to the Cardinals of the Congregation de 
propaganda Fide, by whoſe order it was printed in the 
ſame year 1678, by the printers belonging to that 
Congregation, 

Cardinal Bona's letter was prefixed to this verſion, 
the copy of which was found at Rome, in the hands of 
his ſecretary, with the approbations of M. I'Abbe Ricci, 
Conſultor to the Holy Office; of R. F. M. Lanrente 
Brancati de Laurea, religious of the order of St. Francis, 
Conſultor and Qualificator of the holy Office, and 


Librarian of the Vatican; and of M. VAbbe Gradi, 


Conſultor of the Congregation dell' Indice, and Libra- 


rian of the Vatican; that is, by the chief men in Rome 
for piety and learning. * 
This bock was preſented to the Pope, as the Latin 
tranſlation had been before; and he had the goodneſs 
to order M. l' Abbe de St. Luke to write to the author, 
and let him know that he was ſatisfied with it; which he 
alſo repeated ſeveral times to the French Ambaſſador, 
The author, who thought he had nothing more to 
wiſh for after ſuch an approvation, gave, with a pro- 
found 
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found refpect, his moſt humble thanks to the Pope, in a 
letter dated November 22d. 1678: In anſwer to which 
he received. a Breve from his Holineſs, of the 4th of 
January, 1679, which contains ſuch an expreſs approba- 
tion of this book, that it can be no longer doubted, 
but that it contains the pure Doctrine of the Church, 
and of the holy See. 
After this approbation, I needed not to have men- 
\ tioned. any others; but I was willing to ſhew how this 
book, which was threatened by the Miniſters with ſuch 
oppoſition in the Church, and which they imagined 
was ſo contrary to her common Doctrine, has naturally, as 
I may ſay, paſſed through all the degrees of appro- 
bation, even to that of the Pope himſelf, which 
N confirms all the reſt, = 
The gentlemen of the pretended Reformed Religion, 
may now ſee how they were impoſed upon, when they 
were told that a Catholic was known who writ againſt this 
Expoſition of M. de Condom, / Anony. p, 23.) It would 
certainly be a ſtrange thing, that this good Catholic, 
CS unknown to all others of that religion, ſhould make the 
enemies of the Church his only confidents in a work 
which he deſigned againſt a Biſhop of his own com- 
munion, But this imaginary writer makes the world 
ſtay too long, and the pretended Reformed are too 
credulous, if they ſuffer themſelves hereafter to be . 
by ſuch- like promiſes, 
Thus one of the neceſſary queſtions to. be n in 
yigdication of the Expoſition 1s entirely diſpatched, 
We need not now go about to refute thofe Miniſters, who 
held the Doctrine of the Expoſition not to be that 
of the Church. Time and truth have ſo refuted theic 
allegations, that no room is left for a reply, 
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M. Noguier would firſt hear the Oracle of Rome 
ſpeak, before he would admit M. de Condom to have 
rightly explicated the Catholic Faith. I give no credit, 
ſays he, to thoſe approbatioms which theſe Biſhops give in 
ewriting., Other Doctort avant nat the like approbations ; 
and after all, the Oracle of Rome muſt ſpeak in matters 
of Faith, (p. 41.) Anonymus was of the ſame mind, and 
both of them ſuppoſed nothing more could be ſaid 
in this matter againſt M. de Condom, if once this Oracle 
had but ſpoken. This Oracle has now ſpoken; this 
Oracle, I ſay, which the whole Catholic Church has 
heatkened to with ſo much reſpect from the origin 
of Chriſtianity ; and the anſwer it has given, has ſhewn 
that what this Prelate has ſaid, has nothing new or to be 
ſuſpected in it; nothing, in a word, but what is re- 
ceived throughout the whole Church. 

Nay, this queſtion being anſwered, all the others 
are in a manner inſenſibly diſpatcht. 

M. de Condom maintained that the Catholic Doctrine 
was never rightly underſtood by the pretended Re- 
formed; and that the authors of their ſeparation had 


magnified the objections, to render them odious. What 


he ſaid, appears now moſt certain, ſeeing it is manifeſt, 
on the one fide, that the Expoſition propoſes to them 
the Catholic Faith in its purity; and, on the other, 


that it appeared leſs ſtrange to them than they thought 
it Was. | | 

But if they find their pretended Reformers, to animate 
them againſt that Church wherein their anceſtors ſerved 
God, and in which they themſelves received Baptiſm, 
were forced to fly to thoſe calumnies which appear 
now un-maintainable, how can they diſpenſe with them- 


ſelves 
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felves if they ſearch not a- new? And why are they note 
afraid to perfiſt in a ſchiſm, which is manifeſtly founded 
upon falſe principles, even in the prineipal points? 

They believed, for example, they had good grounds 
to ſeparate from the Church, under pretence, that whilſt 
ſhe taught the merit of Good Works, ſhe. deſtroyed 
Free Juſtification, and that confidence which a Chriſtian 
ought to have in Jeſus Chriſt alone. Theit breach was 
chiefly founded upon this article. Auonymms thinks it 
enough to fay, That he article concerning Fuftification 
is one of the chief that gave occaſion to the Reformation, 
(p. 86.) But M. Noguier ſpeaks more plainly : Thoſe, 
fays he, who awere the anthort of our Reformation had reaſon 
to propoſe the article of Fuſtification, as the moſt principal 
of the reft, and the moſt eſſential foundation of their ſeparation, 
(p. 83.) Now then, ſeeing M. de Condom tells them 
with the whole Church, That be believes we cannot have 
life but in Jeſus Chriſt; ix «whom alone ſhe puts all hey 
hope : That ſhe aſks all things, hopes all things, and gives 
thanks for all things through our Lord Jeſus Chriſt, and 
in fine, that ſhe placet all the hopes of ſalvation in him: 
What would they have more? The Church tells us, 
T hat all our fins are pardoned by pure merty, throngh Jeſus 
Chriſt ; that wwe oque. that juſtice which it in us, by the Holy 
Ghoſt, 10 his free, undeſerved liberality; and that all the 
Good Works aue do, art fo" many gifts of his Grace,, The 
author of this Expoſition, who teaches this Doctrine, 
does not teach it as his own ; God forbid, He teaches 
it as the clear and manifeſt Doctrine of the Council 
of Trent; and the Pope approves his book. After this 


hall it be again ſaid, that the Council of Trent and the 


Roman Church "erm Free Juftification, and that 
| x truſt 
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truſt which the faithful ought to repoſe in Jeſus Chriſt 
alone? Is not this unſufferable? And if we ſhould. be 
filent, would not the ſtones cry dd and procleim 
us injured ? | 

It muſt be alſo granted, as it was obſerred in the 
Expoſition, that thoſe diſputes which the pretended 
Reformed have raiſed upon ſo capital a point, are almoſt 
brought to nothing, not to ſay wholly refuted. No 
body will doubt of it, if they conſider what Anonymus 
has wrote concerning the merit of Good Works, with 
the approbation of four Miniſters of Charenton, Me 
faithfully acknowledge, ſays he, that M. de Condom, 


and thoſe of the Roman Church, who hald the maſi orthodox 


opinions concerning Grace, expreſs themſekves alma in all 
things as we do, We agree with them in the main. (p. 104.) 
But fince he promiſed us ſo much fincerity, he ought 
to have acknowledged that M. de Condom, whom he 
makes here to be of a particular ſect, has not ſaid one 
word concerning the merit of Good Works, but what is 
taken from the Council. He ſaid, That eternal life 
ought ta be propoſed to the children e God, both ar a grace 
which is mercifully promiſed to them by the means of our 
Saviour Jeſus Chriſt, and as a recompence' which in faithfully 
rendered to their goad "works and merits, by wirine of that 
promiſe, He ſaid, that merits gre gifts of God. He 
ſaid, We can do nothing of ourſelves ; but that wwe cam do all 
things with. him who flrengthens us, and that aur whole 
confidence is in Jeſus Chriſt: . And the reſt, which you 
may ſee, in their proper place. By this means it is, he 
has ſatisfied the pretended Reformed, and made them 
ſay, they agree with him in the main. Seeing therefore 
theſe propoſitions are taken, word for word, from the 
Council, 
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Council, they can no longer refuſe to acknowledge, that 
the principal ſubject of their complaints is taken away 
by the ſole propoſing the decrees, and proper terms 
of a Council, ſo much hated and blamed amongſt them. 
What is it offends them moſt in the ſatisfactions which 
the Church exacts of the faithful, but only that they 
think Catholics look upon thoſe of Jeſus Chriſt as 
inſufficient ? Will they deny that their catechiſms and 
confeſſions of Faith are grounded upon this foundation ? 
What will they now ſay, when the author of the Ex- 
poſition tells them, with the whole Church, That Jeſus 
Chriſt, God and man, was ſolely capable, by the infinite 
dignity of his perſon, to offer up to God a ſufficient ſatitfuction 
for our fins: That this ſatiifactian is infinite ;* that our 
Saviour has paid the entire price of our redemption; that 
nothing is wanting to this price, ſceing it is infinite; and 
that the puniſoments reſerved, ſuffered in penance, come not 
from any defe in the payment, but from a certain order, 
which he has eſtabliſhed to reftrain us, by juft fears and 
by a ſaving diſcipline? Theſe and all thoſe other ex- 
preſſions which make Auonymus ſay, this author extenuates 
the Doctrine of Satisfaction, and returns like the dove 


to the ark, are the pure Doctrines of the Church, and of 
the Council of Treu, acknowledged for ſuch by the 
Pope himſelf. Why therefore will they make people 
believe, that the Church looks upon that as an aid to the 
ſatisfaction of Jeſus Chriſt, which ſhe propoſes as a 
means only to apply it? And with what ſecurity of 
conſcience could the pretended Reformed, upon ſuch 
falſe ſuppoſitions, violate that holy unity which Jeſus 
Chriſt has ſo much recommended to his Church? 


They 
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They look upon our Sacrifice of the Altar with horror; 


as it Jeſus Chriſt were again put to death upon it. 
What has the author of the Expoſition done to diminiſh 
this unjuſt horror, but only repreſented the Doctrine 
of the Church faithfully to them? He has told them 
that this Sacrifice is of ſuch a nature, as it admits 
only a myſtical and ſpiritual death of our adorable 
victim, who remains always impaſſible and immortal; 
and is ſo far from diminiſhing the infinite perfection 
of the Sacrifice of the Croſs, 1? is gabliſbed only to cele- 
brate the remembrance of it, and to apply the wirtue thereof. 
Anonymus aſſures us, upon this account, that M. de 
Condom extenuates the doctrine of the Catholic Church: 
And M. Noguier alſo aſſures us, he has not expoſed the 
truth, (p. 286.) And yet he has only followed the 
doctrine of the Council, whoſe proper terms he has made 
uſe of; and the whole Church approves his Expoſition. 
Who does not therefore perceive how this Doctrine 
appears to the pretended Reformed more moderate and 
agreeable, only becauſe they do not find thoſe Monſters 
in it which they imagined to themſelyes ? 

Anonymus himſelf tells us, The article of Invocation of 
Saints is one of the moft eſſential in Religion, (p. 61.) It is 
alſo one of thoſe wherein M. de Condom ſeems to him 
chiefly ta moderate the Doctrine of the Church; for he 
accuſes him of it no leſs than three times. But what 
has M. de Condom faid ? The ſame the catechiſm of 
the Council of Trent ſajd ; the ſame the Council itſelf 
and the Confeſſion of Faith drawn from it has ſaid ; and 
the ſame which all Catholics ſay, That the Saints offer 
their prayers for u, is what the Confeflion of Faith 
ſays : That they offer them by Jeſus Chriſt, is what the 


Council 


«lr * | Mi” 


ADVERTISEMENT, xvii 


Council ſays: In a word, That we pray to them with 
the ſame mind we pray to or brethren 40h ute pen tarth, 
ro pray with us, and for ut, th our common Maſter, in the 
name of our common Mediator, «who is Jeſus Chriſt, ' Behold 
what M. de Condom has extracted out of the Council, 
out of the Catechiſm, and out of all the pnblic acts 
of che Catholic Church; and this is the reaſon his 
Doctrine has been ſo well approved, 

This anſwer is ſufficient to overthrow the very 
grounds of that horror which the pretended Reformed 
have conceived againſt our doctrine, 

Their Catechiſm accuſes us of [dolatry, berauſe by that 
yecourſe wwe have to Saints, wwe place one part of our truft in 
them, and give to them what Cod Ber PETR to himſelf. 
Cat. Dem. p. 34.) 

But, on the contrary, it appears, that when we 
pray to Saints, we pray to them only to pray for us; a 
kind of prayer, which, by its own nature, is fo far from 
being reſerved to God by himſelf, that it can never 
be addreſſed to him, who is the independent being. 
And if this form of prayer, pray for xs, diminiſhes the 
truſt we have in God, it would be no leſs condemnable 
to uſe it to the living than to the dead; and St. Paul 
would not have ſaid ſo often, Brethren pray for us. 
(1 Thefſ. v. 25. 2. 3. 1. Heb. xiii. 18.) The whole Scrip- 
ture is full of prayers of this nature. 

But, ſays their Confeſſion of Faith, (Conf. Art. 24.) 
this is overthrowing the mediation of Jeſus Chriſt, ab 
commands us to retire in private, and pray to his Father in his 
name. How can any one imagine this, ſeeing neither 
the Saints,' who are in Heaven, nor the faithful upon 
earth, make interceſſions by, and through themſelves; 
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or in their own names, but only in the name of Jeſus 
Chriſt; as all Catholics teach with the Council? 

Thus the Catholic Church has only to declare, as ſhe 
does, that her intention never was to demand any thing 
of the ſaints, but their humble prayers in the name 
of Jeſus Chriſt, of like nature with thoſe the faithful 
offer up for one another upon earth: Theſe few words 
will eternally convince the pretended Reformed of hav- 
ing borne her a moſt unjuſt hatred. 

But M. Noguier declares, Let M. de Condom /ay 
swhat he awill, he will newer be penſunded the Roman Church 
has no other intention, when ſhe tells us it is profitable to 
invoke the Saints, but that we ſhould aſk them the afſiſtance 
of their prayers, as we do thoſe of the faithful who live 
among t us, (p. 54. But what will he ſay, now he ſees 
the Roman Church ſo viſibly approves what M. de 
Condom had, in effect, only gathered from the univerſal 
belief of thoſe in communion with her.? But auh then, 
adds M. Noguier, do Catholics aft: not only the prayers, 
but the aid, proteftion and ſuccour of. the blaſſed Virgin, and 
of the Saints? (p. 57.) As if that were not a kind of 
aid, ſuccour, aud protecton, to recommend the miſerable 
to him who alone can comfort them. ' Such is the pro- 
tection we may receive from the bicfſed Virgin and the 
Saints. It is not a ſmall ſuccour to be aided by their 
prayers, ſeeing they are at the ſame time ſo humble, ſo 
pleaſing and ſo efficacious, But why ſhould we argue 
about words, where the thing is ſo evident? The 
Expoſition produces to theſe Miniſters moſt certain teſti- 
monies, by which it is manifeſt, that in what terms 
foewer the prayers we offer to the Saints be cached, the inten- 
, of the Church, and of ber faithful always reduces them 


to 
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70 this form, Pray for ws. No matter for that, the 
Miniſters will zcver believe it. They muſt then raze out 


of their Catechiſm, and their Confeſſion of Faith, thoſe 


accuſations of idolatry, which they are full of; they 
muſt retrench from their ſermons ſo many bloody 
invectives, which have no other grounds: and this they 
cannot reſolve : and let us make what declarations we 
N can of our ſentiments, they will neither believe the 
| Councils, nor its Catechiſm, nor our Confeſſion of 
Faith, nor the Biſhops, nor the Pope himſelf. 


It is not neceſſary to repeat here what is ſaid in the 
Expoſition to other objections, and principally to that 
where they accuſe the Church of attributing to Saints 
a divine knowledge and power, whilſt ſhe teaches they 

f can neither know, nor do any thing of themſelves, . 

But the accuſation of Idolatry has another foundation, 
which they accuſe M. de Cordom of having extenuated 
as well as the others; and it is the article concerning 
Images, where nevertheleſs he has ſought for no other 
palliations than having faithfully "Pe the e 

f of the Church. 

There needs no more than this to make the very 
ſuſpicion of Idolatry vaniſh, ascording to the principles 
of the pretended Reformed; and they need only, in this, 
compare the Doctrine of their own Catechiſm, with 


that of the Council of Trext, repreſented in the Ex- 
poſition, 


Their Catechiſm upon this 88 T hou Halt 
uot make to thyſelf any graven Image, aſks whether God 
forbids the making of any Image? And the anſwer is, Ne, 
but that God forbids only the making of any Image wwhereby to 
repreſent God, or to adore it. (Dem. 23.) Behold the 


two things which they think forbidden in this precept 
of the Decalogue, Cc 2 


Perhaps 
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Perhaps they will do us the juſtice to believe that 
we do not pretend to repreſent God; and that, if they 
ſee, in ſome pictures, God the Father painted in that 
form wherein he was pleaſed ſo often to appear to his 
Prophets, we pretend no more to derogate from his 
inviſible and ſpiritual nature, than he himſelf, when he 
exhibited himſelf under that form. The Council ex- 
plains ſufficiently to them, upon this account, that abe 
pretend not thereby to repreſent or expreſs the Divinity, or 10 
give it any colours; (Sell. 25.) and I think I ſhould do 
them an injury in proceeding to a clearer proof. 

Let us paſs therefore to the ſecond part of their Doc- 
trine, and let us learn from their Catechiſms what form 
of adoration is condemned. It is, ſays the anſwer, 10 pro- 
rate one's ſelf before an Image, to pray to it, to bow the knee 
before it, or ſhew ſome other ſign of reverence, as if God 
exhibited himſelf there to us. This is, in effect, the error 
of the Gentiles, and the proper character of Idolatry. 
But they who believe, with the Council, That Images 
have neither divinity nar virtue in them, for «which they 
ought to be reverenced, and who place all their benefit in 
their recalling the originals to our remembrance, do 
not believe that God in them exhibits himſelf to ut. 
It is not therefore Idolatry, by the conſent of the pre- 
tended Reformed, and according to the proper defi- 
nition of their Catechiſm. 

Anonymus ſeems to have been ſenſible of this truth in 
that place, where objecting this commindment of the 
Decalogue, he ſays, that God forbids to make Images and 
to wworſhip them, (p. 67.) He is in the right. The words 
of the precept are expreſs, and the Images there ſpoken 
of are thoſe which are forbidden to be made, as well as to 
| | be 
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be 2or/hipped : That is, according to the explication of 
his Catechiſm, thoſe which are made to repreſent God, and 
thoſe which are made to ſheww him preſent, and which are 
worſhipped with the ſame intention as full of his divinity. 
We neither make, nor ſuffer any of this nature. We 
worſhip not Images: God forbid: But we make uſe of 
Images, to put us in mind of the originals. Our Coun- 
cil, ſo odious to the pretended Reformed Church teaches 
us no other uſe of them. Is this then enough to ſay, 
as that Church doth in her own Confeffion of Faith, 
(Art, 28.) that all forts of Idolary are in vogue in the 
Roman Church? Is it for this that her diſcipline calls 
us Idolatert, and our Religion Idolatry? (Diſc. Art. 
11. 13. Art. 5. 2.) Without doubt they repreſent to 
themſelves other things than our Doctrine, when they 
give us the name of Gentiles: They believe we follow 
their abominable errors, and that we believe, as they did, 
that God ſhews himſelf to us in thoſe Images, | 
Had it not been for theſe mortal prejudices, and theſe 
horrid ideas, which they frame to themſelves of the 


ſentiments of the Church, Chriſtians could never have 


imagined it ſo deteſtable a crime to kiſs the croſs, in 
remembrance of him who bore our iniquities upon the 
wood, nor that ſo ſimple and natural a manifeſtation of 
thoſe ſentiments of tenderneſs, which that pious object 
excites in our hearts, ought to make us regarded as 
if we adored Baal, or the Golden Calves of Samaria. 
During this ' ſtrange prepoſſeſſion of the pretended 
Reformed, this treatiſe of the Expoſition might well 
appear to them, which really it did, a book full of arti- 
fice, which did nothing but moderate and extenuate the 
ſentiments of Catholics, . But now, when they ſee clearly 
| 2 
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that all the artifice of this book is to ſeparate the Doc- 
trines, which they have imputed to the Church from 
thofe which ſhe profeſſes; that all the mitigation he 
makes in Doctrine is, that he has taken off that hideous 
maſk which the Miniſters had put upon it; let them 
confeſs, that this Church was unworthy of fo much 
horror as they had for her, and that at leaſt ſhe deſerves 
to be heard. 


Neither the Pope, nor the holy See, onght to be any 
longer accuſed of diminiſhing that adoration which is 
due to God, nor that confidence which a Chriftian 
ought to eſtabliſh in his ſole goodneſs through our 
Lord Jeſus Chriſt; fince they ſee, without further ſearch, 
this treatiſe of the Expofition, which is made only 
to explicate theſe two truths, has received at Rome, and 
from the Pope himſelf, ſo authentic an approbation. 

After this they will certainly be aſhamed of that title 
which they give the Pope. No one can think of it 
without horror; nor hear, without aftoniftment, that 
the pretended Reformed, who boaſt of following the 
Scripture word for word, (when the. Apoſtle St. John, 


who has alone named Antichriſt, tells us, three or four 


times, that Antichriſt is he who denies that Jeſus Chriſt is 
come into the fleſh, 2 John i. 7. 1 John ii. 22. 4. 3.) dare 
ſo much as.think that he, who teaches ſo fully the 
myſtery of Jeſus Chriſt, that is to ſay, his Divinity, his 
Incarnation, the ſuperabundance of his merits, the 
neceſſity of his grace, and that the abſolute confidence 
we muſt have in it, ſhould nevertheleſs be that Anti- 
chriſt deſcribed by the Apoſtle. 

But it is objected againſt the Popes, that they are that 
 avicked perſoy, and that man of iniquity, abb has. ſeated 
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bimſelf in the temple of Cad; and makes himſelf be adored as 


God; (2 Theſſ. ii. 4.) they who confeſs themſelves not 
only mortal men, but ſinners; who pray every day with 
the reſt of the faithful, Forgive us aur offences; and who 
never approach to the Altar without confeſſing their 
ſins, and ſaying, in che moſt eſſential part of the holy 
Sacrifice, that they hope for eternal life, not by their own 
exerits, but through the bounty of God, in the name Ll our 
Lord Jeſus Chriſt. 

It is true, they maintain that primacy which Jeſus 
Chriſt bas given them in the perſon of St. Peter; but it 
is thereby that they advance the work of Jeſus Chriſt 
Wanted. the work of charity and concord, which would 
never have been perfectly accompliſhed, if the univerſa! 
Church, and the whole Epiſcopal Order had not one 
head of eccleflaſtical government upon earth, to make 
the members act in concurrence, and accompliſh in the 


whole body the myſtery of unity, fo mach recommended 


by the Son of God. It is ſaying nothing, to 'anfwer, 
that the Church has her true head in Heaven, who 
unites her by animating her with his Holy Spirit. Who 
doubts of it! But who knows not that this Holy Spitit, 
who diſpoſes all things with as much ſweetneſs 28 effi- 
cacy, knows alſo. how to prepare exterior means pro- 
portionable to his deſigns? The Holy Ghoſt both 
teaches and governs us interiotly ; therefore he eſta- 
bliſhes paſtors and teachers to act exteriorly. The 
Holy Ghoſt unites the Body of the Church, and the 
eceleſiaſtical goverament ; therefore it is he places at the 
head a common father, and a principal diſpoſer, who 
may govern the whole family of Jeſus Chriſt We will 


bere call to witneſs the conſciences of thoſe of the 


PRs 


Xx1V ADVERTISEMENT. 


pretended Reformed Religion. In this unfortunate ape, 
when ſo many wicked ſets endeavour, by little and 
little, to undermine the foundations of Chriſtianity; 
and believe it is enough only to name Jeſus Chriſt to in- 
troduce indifferency in Religion, and manifeſt impiety 
into the boſom of the Church, Wlio ſees not the neceſſity 
of a Paſtor, who may watch over his flock, and au- 
thorized from above, incite all others whoſe vigilance 
might ſlacken? Let them tell us, ſincerely, if it be not 
the Socinians, the Anabaptiſts, the Independants ; thoſe 
who, under the name of Chriſtian liberty, would eſta- 
bliſh indifferency in Religons; and ſo many other per- 
nicious ſets, which they condemn as well as we, who 
fly with the greateſt impetuoſity againſt St. Peter's chair, 
and cry loudeſt that his authority is tyranical? I do net 
wonder at it : 'Thoſe who would divide the Church, or 
ſurprize her, fear nothing more than to ſee her march 
againſt them, like a well ranged army, under one Head. 
Let us not riſe a quarrel with any; let us only reflect, 
whence come thoſe books werein theſe dangerous 1i- 
cences and antichriſtian Doctrines are taught: At tcaſt 
none can deny but the See of Rome, by the very 
conſtitution of it, is incompatible with all theſe novel- 
ties; and if we could not know by the Goſpel, that the 
primacy of this See is neceſſary for us, experience itſelf 
would convince us of it. Moreover, we muſt not be 
aſtoniſhed, if this author of the Expoſition, who places 
the eſſential authority of this See in thoſe things wherein 
all Catholic ſchools agree, hath been approved without 
difficulty. The chair of St. Peter ſtands in need of no 
diſputing; what all Catholics acknowledge, without 
conteſtation, ſuffices to maintain that power which was 

given 
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given to it for edification, and not for deſtruftion, The 
pretended Reformed ſhould no longer give way to thoſe 


vain phantoms with which they are frighted. What does 


it profit them to ſearch in hiſtories for the vices of 
Popes? When, if what they meet with there ſhould be 
true, does the vices of men deſtroy the inſtitution of 
Jeſus Chriſt, and the privilege of St. Peter? Shall the 
Church riſe in rebellion againſt a power which maintains 
her unity, under pretence that ſome have abuſed it ? 
Chriſtians are accuſtomed to reaſon, upon higher and 
truer principles, and know that God is able to maintain 
his works in the midſt of all the evils which accompany 
human frailty. 

We then entreat the gentlemen of the pretended 
Reformed Religion, by that charity, which is God 
himſelf ; by the name of Chriſtian, which is common to 
us both, not to judge of the doctrine of our Church, 
by what they hear in their ſermons, or read in their 
books; where, many times, the heat of diſpute and 
prevention; not to mention any other, make things 


frequently otherwiſe repreſented than they are; but to 


hearken to this Expoſition of the Catholic Doctrine. 
It is a work, in reality, which conſiſts not ſo much in 
diſputing, as in explicating clearly our belief; in which 
to ſee how plainly the autlior has proceeded, we need 


only conſider his deſign, 


He promiſed in the very beginning. 
1. To propoſe the true tenets of the Catholic Church, 
and 10 diſtinguiſb them from thoſe which are falſely in puted 
10 her, 8 
2. That none ſhould doubt that he faithfully propoſed 
the true ſentiments of the Church, he promiſed to take 
d | them 
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them from the'Countil of Trent, where the Church has 2 
ect 72 ly upon the folnts in queſtion. | 

3. He promiſed to propoſe to the gentlemen of the 

pretended Reformed Religion, not all points in general, 

hut the awhich cauſed the great ſeparation betwixt them 

and us, and, to ſpeak properly, thoſe which 8 made 

the octafion of their breach, 


4. He promiſed that what he faid, 7 make the detifione 


of the Csuncil more intelligible, uud be approved in the 
Churth; and manifeſtly conformable to the Doctrine of the 
fame Council. 

All this is plain and juſt, And, in the firſt place, no 
body can think it ſtrange we ſhould diſtinguiſh the 
Church's tenets from thoſe which are falſely imputed to her, 
When perſons' are animated beyond meaſure, for want 
of a right underſtanding, and when ſtrange prejudices 
move great diſputes, there is nothing more natural, 
nothing more charitable, than to explicate matters 
clearly. The holy fathers practiſed a way fraudleſs and 
calm, like this, to ſet men right again: Whitſt the 
Arians and Semi-Arians decried the ſymbol of Vice, and 
the conſubſtantiality of the Son, by the falſe ideas they 
fixed upon them, St. Athanaſius and St. Hilarius, the 
two moſt illuſtrious defenders of the Nicere faith, re- 
preſented to them, the true ſenſe of the Councils; and 
St. Hilary ſaid to them, Let us bath together condemn falſe 
interpretations, but not deſtray the certainty of faith——T, he 
bord Conſubſtantial may be miſunderſtood; let us reſolve 
bow ce may rightly underfland it——We away lay town the 
true fate of faith betwixt us, if aue do not overthrow what 


has been rightly eftablifbed, but bene ve miſunderfaudinge 
(St. Hil, lib, de Synod.) 
It 
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It is Charity itſelf which dictates ſuch words, and 
ſuggeſts fich means to reunite our minds. We may ſay 
the ſame” to the gentlemen of the pretended Reformed 
Religion: If the merit of Good Works—if prayers 
addreſſed to Saints—if the Euchariſt—if the humble 
ſatisfactions of Penitents, who endeavour to appeaſe the 
wrath of God, in voluntarily revenging upon themſelves, 
by laborious exerciſes, his offended juſtice if the terms 
we uſe of a tradition, which claims its original from 
the firſt ages, for want of being rightly underſtood, 
offend you; the author of the Expoſition offers himſelf to 
give you the plain and natural explication of them, 
which the Church has always faithfully preſerved. He 
ſays nothing of his on, he alledges not particular 
authors; and that he may not be ſuſpected of changing 
the tenets of the Church, he uſes the very expreſſions of 
the Council of T7, where ſhe has explicated herſelf 
upon theſe matters. in nt What. can there be 
more rational ? 

This was the mebud Pg he promiſed, and he has 
in this only followed the example of the pretended 
Reformed, Theſe: gentlemen complain, as well as we, 
their Doctrines are: not rightly underſtood; and the 
means they propoſe to come to a true knowledge of 
them, is not different from that which M. de Condom 
makes uſes of, Their ſynod of Dort requires that vue 
julge of, the faith of their Churches, from calumnies picked up 
lere and there, ar paſſages of particular anthers, which are 
ten falſaly cited, or aureſied to a ſenſe contrary to their 
intentions ;| but from the ConfSefions of faith of their Churches, 
aud from the declarations of their orthodox Doctrine, unani- 
ouſly made in this ſynod, (Concluſ. Syn, in Confeſſ. Fid. 
Ed. Gen. p. 2.) 
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The faith then of a Church muſt be learnt from its 
public definitions, and not from private authors, Who 
may be falſely quoted, miſunderſtood, and may alſo 
themſelves miſ-explicate the ſentiments of their Religion, 
Upon which account it will be only neceſſary, that, 
to expound ours to the pretended Reformed, we produce 
the deciſions of the Council of Freut. 

I know the very name of this Council offends thoſe 
gentlemen, and Anonymus often ſhews his ill humour 
againſt it. But what do his invectives avail him? 
We go not here about to juſtify the Council: It ſuffices 
this author of the Expoſition, that the Doctrine of this 
Council is univerſally received in the Catholic Church, 
without conteſtation; and that ſhe admits of no other 
deciſions, in theſe matters of controverſy, but of this 
Council: >: | 24 

The pretended Reformed have always endeavoured 
to have. theſe deciſions thought ambiguous, and An 
mus reproaches us alſo with their being capable of a 
double or triple ſenſe, (p. 11. 12.) Thoſe who have not 
read this Council, unleſs it were in the invectives of 
their Miniſters, and in the hiſtory of Father Paul, its 
declared enemy, believe them ſuch : But one word will 
ſatisfy them. It 1s very true, there were ſome points 
the Council would not decide, and they were thoſe con- 
cerning which there was no ſettled tradition, and which 
were diſputed of in the ſchools; it was but reaſonable 
they ſhould be left undecided ; But for thoſe it has 
decided, 1t has ſpoken ſo preciſely, that amongſt ſo 
many decrees of this Council produced in the Expoſition, 
Anonymus could not find ſo much as one in which there 
was this double or triple ſenſe he - objects againſt us. 


Indeed 
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Indeed it is but reading them, and one ſhall ſee that they 
have no ambiguity, and that it is impoſſible for men 
to explicate themſelves more clearly. 

We may put the Expoſition itſelf to the ſame teſt, ant 
jude -thereby whether Anonymus had reaſon to upbraid 
the author of this Expoſition with thoſe rambling and 
general terms, in which, ſays he, he entangles the moſt 
difficult matters. (p. 25. Rep. p. 12.) 

The third thing the author of the Expoſition promiſed, 
was to treat thoſe matters which gave occaſion to the ſepa> 
ration. This is preciſely what ought to be done. There 
is none but knows, that in diſputes there are always ſome 
certain principal points upon which mens minds are 
fixed. Tt is to theſe a perſon muſt apply himſelf, who 
would make it his buſineſs to end or appeaſe thoſe 
conteſts, 'Thus did the author of the Expoſition, who, 
in the very beginning, declared to the pretended Re- 
formed,” that he would expound to them points from 
wwhith they took the ſubje of their ſeparation. And to ſhew 
it was a deliberate expreſſion, he again declares the ſame 
at the latter end, that i keep himſelf fixed to what is 
principal, he omitted ſame gugſlians which the gentlemen of 
the pretended Reformed Religion did not look * as a laws 
ful ſubje of ſeparation. 

He has kept his word moſt faithfully, and the. titles 
alone of the Expoſition will ſhew, that he has omitted 
none of thoſe principal articles, 


So that Anonymus ſhould not have accuſed M. de 
Condom of having ſome ele terms to avoid the difficulties 
which give him the moſt trouble ; © of leaving many queſtions 
yretouched, and making haſte to that of the Euchariſt, where 
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be thaught hr could enlarge nne avith ba Nr 
(p. 22. Rep. p. 168.) 5D; 

What an idea would he give us r this book of the 
Expoſition? But it deſtrays itſelf, Every one ſees. it 
was M. de Condom s buſineſs to enlarge himſelf upon that 
point of the Euchariſt; not becauſe he thought he could 
doit awith leſs: diſadvantage, but becauſe this point is in 
reality the moſt difficult and fulleſt: of great queſtions, . 
So that it will appear he has treated theſe matters with 
leſs. or greater ſcope, according; as. they appeared leſs. 
or more embroiling, not to himſelf, but to thoſe. for 
whom he writes, And if it be true, that he lays, afide. thoſe. 
difficulties: which give him the moſt trouble, it muſt be 
allowed thoſe which give him the leaſt are in reality thoſe: 
which are the moſt eſſential, and thoſe in which the, 
pretended Reformed always thought themſelves the moſb 
ſecure, He has treated of the worſhip due to God; of 
prayers to Saints, of the honour we render to them, 
as alſo of their, images and relics. He has. ſpoken. of 
juſtifying Grace; of the merit of Good Works; of the 
neceſſity of Satisfactory Works; of Purgatory and Indul- 
gences; of ſacramental Confeſſion and Abſolution; of 
the Real Preſence of the body and blood of our Sa- 
viour in the Euchariſt; of that adoration which is therein 
due to him; of Tranſubſtantistion, and the Sacrifice 
of the Altar; of Communion under one ſpecies; af tlie 
authority of Tradition, and, that of the Church; 
of the divine inſtitution of the, Pope's Primaey, where 
he has, in ane word, explained what is to be believed 
of epiſcopacy, He has expounded all theſe difficul, 
ties, and there needs only a little honeſty to grant 
he has been ſo far from avoiding, difficulties, as 
Aninymus would have it thought, that he has prin- 
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<ipally applied himſelf to thoſe which the pretended 
Reformed find the greateſt. Aronymnr himſelf tells us, 
that the invocation of Saints, is one of the moſt efſential grii- 
les of Religim; and at the fame time he adds, this is 
one of thoſe upon which M. de Condom has been moft prolix. 
(p- 61.) What points are more exactly treated in the 
Expoſition, than thoſe of the Euchariſt and the Sacrifice, 
that of Images, of merit of Good Works, and of Satis- 
faction? And is it not in theſe the pretended Reformed 
find the greateſt difficulties? In fine, we will aſk even 
' themſelves, whether it be not true, that if they were 
fatisfied in all thoſe points treated of in the Expoſition, 
they would not any longer heſitate to embrace the faith 
of tlie Church? It is therefore certain, the author has 
treated of all thoſe capital points, upon which both 
of us agree the greateſt difficulties more: Nay more, he 
bas always fixed himſelf to the principal knot of the 
difficulty, ſeeing he applies himſelf chiefly, according to 
his (firſt promiſe, to thoſe parts where the Catholic 
Doctrine is accuſed to ſtrike at the foundations of faith 
and chriſtian piety. It is not therefore to avoid dif- 
fliculties he has left ſome queſtions untouched, which are 
but conſequences and fuller explications of thoſe which 
he has handled; or, at leaſt, are ſuch as diſturb no 
body; but, on the contrary, he has done it, that he 
might apply himſelf with leſs diſtraction to the chief 
difficulties upon which depend the deciſion of our 
controverſies. 

The author of the Expoſition has been no leſs faithful 
in performance of his fourth promiſe, which was to 
_ affirm nothing to make the Council to be better under- 
ſtood, but wwhat was mani ifeftly conformable to it, and ape 
proved of in the Church, | 

Anonymus 
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Anonymus looks upon theſe words, and the whole deſign 
of the Expoſition, as a zeftimony which ſhews that the 
Doctrine of the Roman Church, though explained ſo clearly, 
and decided in the Council of Trent, is not yet ſo clear, but 
that it needs an explication. (Rep. p. 11.) 

M. Noguier ſeems alſo to draw the ſame Conſequence, 
and they have both of them looked upon the Expoſition, 
as an explication which the obſcurity of the Council 
ſtood in need of. (p. 39, 40.) 

But we know that it is not always the obſcurity of 
a deciſion, eſpecially in matters of faith, which makes 
it be taken in a wrong ſenſe; it is the prepoſſeſſion of 
mind, the ardour of diſpute, the heat of perſons engaged, 
which makes them not underſtand one another, and 
often attribute to an adverſary what he believes the leaſt. 
So that when the author of the Expoſition propoſes the 
deciſions of the Conncil of Trent to the pretended Re- 
formed, and adds what may be uſeful to remove thoſe 
impreſſions which hinder them from underſtanding them 
aright, they ought not to conclude from thence, that 
the decifions are ambiguous; but only that nothing 
is ſo well digeſted, nor ſo clear, but may be underſtood 
amiſs, when prejudice and paſſion interpoſe. | 

To what purpoſe then do M. Noguier and Anonymus 
object to the author of the Expoſition the Bull of Pope 
Pius IV. The defign of the Expoſition has nothing of 


thoſe gloſſes and commentaries, which with great reaſon 
this Pope condemned. For what did thoſe commenta- 


tors and gloſſers, eſpecially thoſe who have wrote 
gloſſes upon the laws? What did they, for the moſt part, 
but fill the margins with their own imaginations, which 
moſt commonly ſerve only to confound the text, and 
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which notwithſtanding they give for the text itſelf? 
Let us add, that, for the preſervation of unity, this 
Pope was obliged not to permit every Doctor to propoſe 
deciſions upon doubts, which ſucceeding time and vain 
ſubtilties might give birth to. Nor has any thing of 
this nature been done in the Expoſition. It is one thing 
to interpret what is obſcure and doubtful; another 
to propoſe what is clear, and to make uſe of it to remove 


falſe impreſſions, The laſt is what the author of the 


Expoſition has endeavoured preciſely to do. And if he 
has added ſome of his own reflections to the deciſions of 
this Council, to make them more intelligible to thoſe 
people who would never look upon them without pre- 
judice, it is becauſe their prepoſſeſſion had need of ſuch 
an aſſiſtance, But why ſhould we ſpeak any longer upon 
a thing which is now clear enough? We have, in 
few words, given a certain method to enlighten the 
underſtandings of thoſe who are the moſt zealous to 
maintain this ambiguity of the Council. They need 
only read in this Expoſition its Decrees, which are 
there produced, and convince themſelves by their own 
eyes. 

The moſt important thing here is, that the author 
of the Expoſition was not deceived, when he promiſed 
what he would ſay, for the better underſtanding of this 
Council, ſhould be manifeſtly of the ſame Spirit, and 
approved of in the Church. The matter is in itſelf 
clear, and the following approbations will make it 
apparent, . 

It muſt therefore be no longer ſuppoſed, that the 
ſentiments explained in this work, are the qualifying or 
exlenuating thoughts of one man, but the common Doc- 
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trine which we ſee is, for this reaſon, univerſally appro- 
ved. It will not therefore avail M. Nogaier nor Anonymus 
any thing, after this, either to object to us thoſe prac- 
tices which they call general, or the particular opinion 
of Divines. For without examining theſe unneceſſary 
things, it ſuffices in one word to ſay, that thoſe prac- 
tices and opinions, be they what they will, which are 
not found conformable to the intent and deciſions of 
the Council, are nothing to Religion, nor to the body 
of the Catholic Church; and cannot, conſequently, 
as the pretended Reformed themſelves avouch, give the 
leaſt pretence to ſeparate from us; becauſe no perſon 
is obliged either to approve of or follow them, (Daille 
Apoc. c. 6.) 

But, ſay they, thoſe abuſes ought to be ſuppreſſed; 
as if one of the ways to ſuppreſs them were not to ſhew 
the truth in its purity, without prejudice to the other 
means, with which prudence and zeal may inſpire the 
Biſhops. As for the remedy of Schiſm practiſed by the 
pretended Reformers, if it were not deteſtable in itſelf, 
the miſeries which it has cauſed, and till cauſes through. 
out Chriſtendom, would give us a horror of it, 

I will not here reproach the pretended Reformed, 
with the abuſes which are amongſt them. This work of 
Charity does not permit ſuch like recriminations. It 
ſuffices I advertiſe them that to attack us in reality, 
they muſt combat, not thoſe abuſes which we condemn 
as well as they, but the Doctrines which we maintain. 
But if, in examining them more narrowly, they find, 
they give not ſcope enough to their invectives, · they 
ought at leaſt to acknowledge, we have reaſon to tell 
them the Faith which we profeſs, is leſs worthy of blame 
than they believed it was. 
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It remains at preſent, that we beg of God to grant 
that they may read a work without bitterneſs, which 
is publiſhed only to inſtruct them. The ſucceſs is in his 
hands, who alone can touch the heart. He knows the 
limits he has fixt to the progreſs of error, and the 
miſeries of his afflicted Church, by the loſs of ſo great 
a number of her children, But we cannot hinder our- 
ſelves from hoping ſome great effects towards the re- 
union of Chriſtians, under a Pope, who exerciſes ſo 
piouſly, and with ſo perfe a zeal, free from intereſt, 
the moſt holy function in the world; and under a King, 
who prefers to all the conqueſts that have enlarged his 
kingdom, thoſe that might gain him his own ſubjects 
to the Church, 
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The Brief of His Holineſs 
INNOCENT XI. 
To our Venerable Brother, JAMES, 
BISHOP of CONDOM, 


Tranſlated afterwards to MEAUKX, 


ENERABLE brother, health and 
apoſtolical benediction. Your book of 
the Expoſition of Catholic Faith, lately pre- 
ſented to us, contains ſuch Dottrine, and is 


- compoſed in ſuch a method, and with fo 


much prudence, that it is thereby rendered 
proper to inſtru the readers clearly in few 
words, and to extort, even from the unwill- 
ing, a Confeſſion of the Catholic Faith. 
For which reaſons we do not only think it 
worthy our commendation, but alſo to be 
read and eſteemed by all. We hope this 
work, by the grace of God, will bring forth 
much fruit, and not a little help to propagate 
the orthodox faith, which is our continual 
care and principal ſolicitude. In the in- 
terim, we are more and more confirmed in 

that 
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that good opinion we have always had of 
your virtue and piety, and feel an increaſe 
of thoſe hopes which we had long ſince 
formed in ourſelves, of the education of the 
Dauphin of France, that he, who is entruſted 
to your care, and endowed with inclinations 
worthy the King, his father, and all his an- 
ceſtors, will receive from you thoſe inſtruc- 
tions, which are proper for a ſon to the 
molt Chriſtian King, whoſe birth entitles 
him to ſo flouriſhing a kingdom, and to be 
protector of the Catholic Religion. This 
King, who has choſen you, amongſt ſo many 
great men, which flouriſh in France, to | 
= ſuperintend the foundation of public hap- 
pineſs, will no doubt receive an eternal 
glory from the good ſucceſs of your care, 
„ according to that oracle of Scripture, which 
I a tells us, That a wiſe ſon is the glory of his 
father. Continue then to-go forward chear- 
fully in ſo important a work, eſpecially ſince 
you have before your eyes ſuch. mighty 
fruits of your. induſtry. For we hear, from 
all parts, and we cannot but feel an exceſs 
of joy and conſolation, amidſt our many 
troubles, how this young Prince is carried 
f on 
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to virtue with a noble fervour, and daily 
gives new teſtimonies of prudence and pi- 
ety. This we can aſſure you, that nothing 
is capable of endearing our paternal affec- 
tion to you more, than thus to employ your 
utmoſt care to cultivate in the young Prince's 
mind thoſe maxims which form a mighty 
King; that in riper age, being happy -and 
victorious, like his great father, he may 
regulate by holy laws, and induce nations, 
yet barbarous, to admire and adopt the 
Chriſtian manners, and unite them to the 
Empire of ſo great a Sovereign. The 
dutiful reſpe& which your letters ſhew you 
to have towards the Apoſtolic See, and us, 
who now poſſeſs it, though unworthy the 
government of the Catholic Church, find 
in us a mutual affection; teſtimonies of 
which you ſhall perceive, when an occaſion 
preſents itſelf. With a fincere affection we 
give you our apoſtolic benediftion. | Roms 
at St. Peter's, under the fiſherman's ring, 
the 4th of January 1679, and the third year 
of our Popedom. 


wy Signed 
MARIUS SPINUL 4, 


ir 
The Approbation of the Archbiſhops and Biſhops. 


V have read the Treatiſe entitled, An Ex- 
poſition of the DoArine of the Catholic 
Church in matters of Controverſy, compoſed 
by M. James Benigne Boſſuet, Biſhop and Lord 
of Condom, preceptor to the Dauphin; and 
we declare, That after having examined it with 
as much application as the importance of the 
matter required, we have found the Dofrine 
contained in it conformable to the Catholic, Apo- 
folic and Roman Faith: And therefore, we 
think ourſelves obliged to propoſe it as fuck to 
thoſe whom God has committed to our charge. 
We are certain the faithful will be ediſied by it, 
and we hope thoſe of the pretended Reformed 
Religion, who read this work with attention, 
will receive from it ſo right an underſtanding as 
= conduce to put them in the way of ſalvation. 
Charles Maurice le Tellier, Arch iſhop and Duig 


of Rheinis. 
Ch. de Roſmedec, Archbiſhop: of Tours. 
F elix, Pſa Biſhap and 757 nl | Es | 
De Grignan, of Uſez . 
D. De Ligny, 5 ho of Menux: * . 
Nicholas, Bſhop 9 . F | 
Gabriel, Bj 175 of # == 
Mark, Bi op of Tarbe. 
Armand ohn, Brſhop of Beers. 
Stephen, Biſhop and Prince of e 


Julius, Biſhop of Ti We 
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DocrRINE of the CHR, 
IN MATTERS OF 


CONTROVERSY: 


SECT. I.—The Deſign of this Treatiſe. 


FTE R more than an age of contelts 
with the gentlemen of the pretended 
Reformed Religion, matters, from whence 
they took the ground of their ſeparation, 
ought to be ſufficiently cleared, and their 
minds diſpoſed to a right conception of the 
ſentiments of the Catholic Church. So that 
to me nothing ſeems more proper, than to 
propoſe her Tenets plainly, and to diſtin- 
guiſh them rightly from thoſe which have 
been falſely imputed to her. Indeed I have, 
upon ſeveral occaſions, taken notice, that 
B the 
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the averſion which theſe gentlemen have 
to moſt of our ſentiments, is grounded upon 
ſome falſe ideas, which they have formed 
to themſelves, concerning them; and often 
upon ſome certain words, which are ſo of- 
fenſive to them, that they immediately ſtop 
there, and never come ſo far as to conſider 
the grounds of things. Upon which ac- 
count, I thought nothing could be more 
beneficial that to explicate to them what the 
Church has defined in the Council of Trent, 
concerning thoſe points which keep them 
fartheſt from us; without meddling with 
that which they are accuſtomed to object 
either againſt particular Dottors, or againſt 
thoſe tenets which are neither neceſſarily 
nor univerſally received. For all parties 
agree, and M. Daille himfelf is of this opi- 
nion, that it is @ very unreaſonable thing to 
attribute the ſentiments of particular perſons 
to @ whole body; (Apol. c. 6.) and he adds, 
that no ſeparation ought to be but upon the 
account of articles authenticly eſtabliſhed, 
to the belief and obſervance of which all 
perſons are obliged. - I will not. meddle 
then with any thing but the decrees of the. 

Council 


The Reformed acknowledge, &c. 3 


Council of Trent; becauſe in them the 
Church has given her deciſion upon theſe 
matters now in agitation: And what I ſhall 
ſay, for the better underſtanding of thoſe 
deciſions, ſhall be what is approved of in 
the Church, and ſhall manifaſtly appear 
conformable to the Doctrine of this Coun- 
cil, 

This Expoſition of our Doctrine will pro- 
duce two good effects. The fir/t, that many 
diſputes will wholly vaniſh; becauſe it will 
appear they are only grounded upon ſome 
erroneous explications of our belief. The 
ſecond, that thoſe diſputes which remain, will 
not appear, according to the principles of 
the pretended Reformed, ſo capital, as at 
firſt they endeavoured to repreſent them ; 
and that, according to the ſame principles, 
they contain nothing any ways injurious to 
the grounds of Faith. 


SECT. II.—Thoſe of the pretended Reformed 
Religion acknowledge, That the CatholicChurch 
embraces all the fundamental articles of the 
Chriſtian Religion. d 

1 D to begin with the fundamental and 

principal articles of Faith; theſe gen- 
B 2 tlemen 
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- tlemen of the pretended Reformed Religion 
mult of neceſſity acknowledge they are be- 
lieved and profeſſed in the Catholic Church. 

If they will have them to conſiſt in be- 
lieving we muſt adore one only God, the 
Father, Son and Holy Ghoſt, and that we 
muſt put our truſt in God alone, thro' his 
Son, who became. man, was crucified, and 
roſe again for us: They know in their con- 
ſciences we prolels this Doctrine; and if 
they add thoſe other articles which are com- 


prehended in the Apoſtles Creed, they do 
not doubt alſo but we receive them all, with- 
out exception, and have a pure and true 
knowledge of them. | 

M. Daille has writ a treatiſe, entitled 
Faith founded upon Scripture, wherein, after 
having expoſed all the articles of Faith held 
by the pretended Reformed Churches, he 
tells us, they are beyond all conteſtation ; that 
the Roman Church profeſſes to believe them; 
that in reality they do not hold all our opinions, 


but that we hold all their articles of Faith. 
(Part g. c. 1.) | 


This Miniſter then cannot deny, unleſs 
he deſtroy his own Faith, but that we be- 
8 lieve 


—— 
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Catholics hold all fundamentals. 8 
lieve all the principal articles of the Chriſtian 
Religion. 

But, though M. Daille had not granted thus 
much, the thing is manifeſt in itſelf, and 
all the world knows, that we believe all 
thoſe articles which Proteſtants call funda- 
mental; ſo that ſincerity itſelf requires that 
they ſhould grant us, indiſputably, that we 
have not really rejected any of them. 

The pretended Reformed, who ſee the 
advantages we may draw from this acknow- 
ledgment, are deſirous to deprive us of them, 
by ſaying that we deſtroy thoſe articles, by 
interpoſing others contrary to them. This 
is what they endeavour to perſuade by con- 
ſequences drawn from our Doctrine; but. 


the ſame M. Daille, whoſe authority I al- 


ledge once more, not ſo much to convince 
them by the teſtimony of one of their moſt 
learned Miniſters, as becauſe what he fays is 
in itſelf evident, tells them what they ought 
to think of ſuch kind of conſequences, ſup- 
poſing ill ones might be drawn from our 
Doctrine. See what he writes to M. Mon- 
glat, upon account of his apology. Although 
| the 
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the opinion of the Lutherans, upon the Eucha- 
riſt, as well as that of Rome, according to us, 
mfers the deſtruction of the Humanity of eſus 
Chriſt, yet this conſequence cannot be attributed 
to them. without calumny, ſeeing they formally 
rejected it. 

There is nothing more eſſential to the 
Chriſtian Religion, than the reality of the 
Human Nature in Jeſus Chriſt; and yet 
though the Lutherans hold a Doctrine, from 
whence is inferred the deſtruftion of this 
capital verity, by conſequences, which the 
pretended Reformed judge evident; yet they 
have not ſcrupled to offer to communicate 
with them; becauſe their opinion has no 
boi ſon in it, as M. Daille tells us in his apo- 
logy; (Cap. 7.) and their national Synod, 
held at Charonton, 1631, admits them to the 
Holy Table, upon this ground, that they agree 
in the principal and fundamental points of Re- 
ligion. It is then a certain maxim eſtah- 
liſhed amongſt them, that they muſt not in 
theſe caſes look upon the conſequences 
which may be drawn from a Dorine, but 


purely upon what he propoſes and acknow- 
ledges who teaches it. 


So 
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So that when they infer by conſequences, 
which they pretend to draw from our Doc- 
trine, that we do not ſufficiently acknowledge 
that ſovereign glory which 1s due to God, 
nor the quality of Saviour and Mediator in 
Jeſus Chriſt, nor the infinite value of his 
Sacrifice, nor the ſuperabundant plenitude 
of his Merits; we may defend ourſelves, 
without difficulty, from ſuch conſequences, 
by this ſhort anſwer of M. Daille, and tell 
them that the Catholic Church diſavowing 
them, they cannot be imputed to her without 
calumny. | 

But I will go yet further, and ſhew theſe 
gentlemen of the pretended Reformed Re- 
ligion, by the ſole Expolition of our Doc- 
trine, that the Catholic Church is ſo far 
from overthrowing the fundamental articles 
of Faith, either directly or indireQly, that, 
on the contrary, ſhe eſtabliſhes them after 
ſo ſolid and evident a manner, that no one 
can queſtion her right underſtanding of them, 
without great injuſtice, 


SECT. 


L 8.4 
SECT. III. Religious Worſhip is terminated 
in Cod alone. 

Os begin with that adoration which is 

due to God alone; the Catholic Church 
teaches us, that it conſiſts principally: in be- 
lieving he is the Creator and Lord of all 
things, and in adhering to him with all the 
powers of our Soul, by Faith, Hope and 
Charity, as to him alone who can render us 
happy, by the communication of an infinite 
good, which is himſelf. 

This interior adoration, which we ren- 
der to God in ſpirit and truth, has its exte- 
rior marks; whereof the principal is Sacri- 
fice, which cannot be offered to any but to 
God alone; becauſe a Sacrifice is eſtabliſhed 
to make a public acknowledgment, and a 
ſolemn proteſtation of God's ſovereignty, 
and our abſolute dependance. 

The ſame Church teaches us, that all 
religious worſhip ought to terminate in God, 
as its neceſſary end; and that if the honour 
which ſhe renders to the bleſſed Virgin, and 
to the Saints, may, in ſome ſenſe, be called 


religious, it is for its neceſſary relation to 


God. 
But 


r 
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But before we explicate any further in 
what this honour conſiſts, it will not be un- 
uſeful to take notice, how the gentlemen of 
the pretended Reformation, obliged by the 
ſtrength of truth, begin to acknowledge the 
cuſtom of praying to Saints, and honouring 
their Relics, was eſtabliſhed even in the 
fourth age of the Church. Monſieur Daille 
grants thus much, in that book he publiſhed, 
againſt the tradition, of the Latzn Church, 
about the object of Religious Worſhip, and 
accuſes St. Baſil, St. Ambroſe, St. Jerome, 
St. John Chryſoſtom, St. Auguſtin, and 
many more of thoſe famous lights of anti- 
quity, who lived in that age, and above all 
St. Gregory Nazienzen, who is called the 
Divine by excellence, of having altered, in 
this point, the Doctrine of the three forego- 
ing ages. But it will not appear very likely, 
that M. Daile ſhould underſtand the ſenti- 
ments of the Fathers of the firſt three ages 
better than thoſe who gathered, as I may 
ſay, the ſucceſſion of their Doctrine imme- 
diately after their deaths; and this will be 
ſo much the leſs credible, becauſe the Fa- 

caf "+397 thers 
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thers of the fourth age vere ſo far from 
perceiving they introduced any novelty in 
that worſhip, that this Miniſter, on the 
contrary, has quoted ſeveral expreſs texts, 
by which he ſhewsclearly they pretended, in 
praying to Saints, to follow the example of 
their predeceſſors. But, without any further 
examination, what might be the ſentiments of 
the Fathers of the three firſt ages, I will con- 
tent myſelf with what M. Daille is pleaſed to 
grant, allowing us ſo many great men who 
taught the Church in the fourth age. For 
though he'has taken upon him, twelve hun- 
dred years after their deaths, to give them, in 
deriſion, the name of a kind of ſeR, calling 
them Reliquariſts, that is to ſay, Relic-ho- 
nourers; yet I hope thoſe of his communi» 
on will have more reſpeR for theſe great men. 
They dare not, at leaſt, accuſe them of falling 
into idolatry, by praying to Saints and ho- 
nouring their Relics; or of deſtroying that 
truſt which Chriſtians ought to put in Jeſus 
Chriſt; and it is to be hoped hencefor- 
wards, they will not reproach us with theſe 
things, when they conſider they cannot do it, 
without accuſing at the ſame time theſe ex- 

cellent 
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cellent men, whoſe ſanctity and learning they 
profeſs a reverence for, as well as we, But 
ſeeing our deſign is here to expound our be- 
lief, rather than to ſhew who were the de- 


fenders of it, we muſt continue our Expli- 
cation, 


SECT. IV.—Invocation of Saints. 
3 | HE Church, in teaching it is profitable 


to pray to Saints, teaches us to pray to 
them in the ſame ſpirit of charity, and ac- 
cording to the ſame order of fraternal ſociety, 
which moves us to demand aſſiſtance of our 
brethren living upon earth; and the Cate- 
chiſm of the Council of Trent concludes 
from this Doctrine, That if the quality of 
Mediator, which the Scripture gives to je- 
ſus Chriſt, received any prejudice from 
the interceſſion made to the Saints, who 
reign with God, it would receive no leſs from 
theinterceſſion màde to the faithful wha 
live with us. (Cat. Rom. par. 3 tit. de 
Culta & Invoc. Sandt.) 
This Catechiſm ſhews us clearly, the Js 
treme difference there is betwixt our manner 
of imploring God's aſſiſtance, and that of im- 
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ploring the aid of Saints: (Par. 4. tit. Quis 
orandus fit?) For, ſays it, we pray to God 
either to give us good things, or to deliver us 


from evil; but becauſe the Saints are more ac- 


ceptable to im than we are, we beg of them to 
undertake our cauſe, and to obtain for us thoſe 
things we ſtand in need of. From whence it 
comes to paſs, that we uſe two very different 


forms of Prayer; for to God the proper manner 


of ſpeaking is to Jay, Have mercy on us, 
Hear us; whereas we only deſire the Saints to 
Pray for us; whereby we ought to under- 
ſtand, that in what terms ſoever thoſe pray- 
ers, which we addreſs to Saints, are couched, 
the intention of the Church, and of her 
faithful, reduces them always to this. form, 
as the Catechiſm preſently after confirms. 
(ibid.) p08 54. 
But it is good to conſider the words of 
the Council itſelf, which, preſcribing to Bi- 
Mops how they ought. to ſpeak of the invo- 
cation of Saints, obliges them to teach, 
That the Saints who reign with Jeſus Chriſt 
offer up to God their prayers for men; that it is 
good and profitable to inuole them, after an hum- 
ble manner, and to have recourſe to their prayers, 
aid, 
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aid, and aſſiſtance, to obtain of God his benefits, 
through our Lord Jeſus Chriſt is Son, who ts 
our only Saviour and Redeemer, (Sell, 25. de 
Invoc. Sc.) After which the Council con- 
demns thoſe who. teach a contrary Doctrine. 
We ſee then, to invoke the Saints, accord. 
ing to the ſenſe of this Council, is to have 
recourſe to their prayers for obtaining bene- 
fits from God, through Jeſus Chriſt : | So 
that, in reality, we do not obtain thoſe bene. 
fits, which ve receive by the interceſſion 
of the Saints, otherwiſe than through Jeſus 
Chriſt, and in his name; ſeeing theſe 
Saints. themſelves: pray in no other manner 
than through jeſus Chriſt, and are not 
heard but in his name. This is the Faith of 
the Church, which the Council of Trent has 
clearly explained in fei words. After which 
we cannot imagine chat any one ſhould ac- 
euſe us of forſaking jeſus Chriſt, when 


we beſcech his members, who are alſo ours; 


his children, bo are our brethren; and his 
Saints, who are our firſt fruits; to pray with 
us, and for us, to our common 8 8 0 in the 
name of. our: nn üer 
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The ſame Council explicates clearly, and 
in few words, what is the intention of the 
Church, when ſhe offers 'up to God the 
dreadful Sacrifice to honour the memory of 
his Saints. This honour which we render 
them in ſacrificing, conſiſts. in naming them 
in the prayers we offer up to God, as his 
faithful ſervants, and in rendering him thanks 
for the victories which they have gained, and 
in humbly beſeeching him that he would 
vouchſafe to favour us by their interceſſion. 
St, Auguſtin {De civt. Dei, lib. 22. ch. 10.) 
has told us, twelve hundred years ago, that 
we ought not to think any ſacrifices were 
offered to the holy Martyrs, ' although the 
practice of the univerſal Church in that time 
was to offer Sacrifice upon their holy bodies, 
and at their memorials; that is, before thoſe 
places where their precious relics were pre- 
ſerved. This Father has moreover added, 
that they made a commemoration of the Martyrs 
at the holy Altar, in the celebration of the Sa- 
criſice; not to pray for them, as they do. for other 
berſons who are dead, but rather, that they 
might pray for us, (Tratt. 84, in Joan. Serm. 
17. in verb. Apoſt.) I relate the ſentiments 
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of this holy Biſhop, becauſe the Council of 
Trent makes uſe almoſt of his very words, 
to teach the faithful, that the Church offers 
not Sacrifice to the Saints, but to God alone, wha 
has crowned them; that the Prieſt alſo ad- 
dreſſes not, himſelf to $t. Peter and St. Paul, 
ſaying, 1 offer you this Sacrifice; but, ren 
dering thanks to God for their viflories, he de- 
mands their aſſiſtance, that thoſe whoſe memory 
we celebrate upon earth would vouchſafe to pray 
for us in Heaven. After this manner it is we 
honour the Saints, that we may obtain the 
graces of God, by their interceſſion ; and the 
principal of thoſe graces we hope to obtain, 
is that of imitating them; to which we are 
excited by the conſideration of their admira- 
ble examples, and by the honour which we 
render in the preſence of God to their bappy 
memories. 

Thoſe who vill rightly conſider the Doc- 
trine we have propoled, will be obliged to 
grant us, that as we do not rob God of any 
of thoſe perfections peculiar to his infinite; 
eſſence; ſo we do not attribute to creatures 
any of thoſe qualities, or operations, proper 
to God alone: Which diſtinguiſhes us ſo 

fully 


16 Invocation of Saints. 


fully from Idolaters, that we cannot com- 
prehend why ſuch a title ſhould be given us. 

And when theſe Gentlemen of the pre- 
tended Reformation object to us, that by 
addreſſing our prayers to the Saints, and ho- 
nouring them, all the world over, as preſent, 
we attribute to them a certain kind of im- 
menſity, or at leaſt the knowledge of the 
ſecrets of hearts, which God has neverthe- 
leſs reſerved to himfelf, as it appears by ſo 
many teſtimonies of Scripture; they do not 
ſufficiently reflect upon our Doctrine. For, 
in fine, without examining what grounds 
may be had to attribute to the Saints ſome 
certain degree of knowledge, as to thoſe 
things which are acted amongſt us, or alſo 
of our ſecret thoughts, it is manifeſt, that to 
ſay a creature may have the knowledge of 
theſe things, by a light communicated to him 
by God, is not to elevate a creature above 
bis condition. The example of the Prophets 


juſtify this clearly; God having not diſdained 


to diſcover future things to them, though 


they ſeem much more particularly [TRIES 
to his own knowledge. E 


Moreover 
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Moreover, never any Catholic yet 
thought the Saints knew our neceſſities by 
their own power, no nor the defires which 
move us to addreſs our ſecret prayers to them. 
The Church contents herſelf to teach, with 
all antiquity, theſe prayers to be very pro- 
fitable to ſuch who make them, whether it 
be the Saints who know them by the miniſtry 
and communication of Angels, who, ac- 
cording to the teſtimony of Scripture, know 
what paſſes amongſt us, being eſtabliſhed by 
God's order, as adminiſtering ſpirits, to co- 
operate with us in the work of our ſalvation; 
whether it be that God himſelf makes known 
to them our deſires by a particular revelation; 
or laſtly, whether it be that he diſcovers the 
ſecret to them in his divine eſſence, in which 
all truth is compriſed. So that the Church 
has not decided any thing about theſe diffe- 
rent methods, which God might be pleaſed 
to make uſe of for that end. : 

But let theſe means be what they will, 
it is always certain, the Church does not at- 
tribute to the creatures any of tkheſe divine 
perfe&ions, as the idolaters did; ſeeing ſhe 
permits us not to acknowledge, even in the 

D greateſt 
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greateſt Saints any degree of excellency, 
which does not proceed from God; nor any 
acceptableneſs in his fight, but by their vir- 

tues; nor any virtue which is not a gift 
of his grace; nor any knowledge of human 
affairs, but what is communicated to them ; 
nor any power to aſſiſt us, but by their pray- 
ers; nor, in fine, any felicity, but by a 
ſubmiſſion and a perfect conformity to his 
divine will. 

It is therefore true, that by examining 
what are our interior ſentiments concerning 
the Saints, it will be found we do not raiſe 
them above the condition of creatures; and 
from thence one ought to judge of what na- 
ture that exterior honour is, which we ren- 
der them; exterior veneration being eſt a- 
bliſhed to teſtify the interior ſentiments of 
the mind. 


But becauſe this honour, which the 
Church renders to the Saints, appears prin- 
cipally before their images and holy relics, 


it will be proper to explicate her belief con- 
cerning them. 


-SECT. 


( 19 ) 
SECT. V.—Tmages and Relics. 


S for Images, the Council of Trent for- 
bids us expreſly to believe any divinicy or 
virtue in them, for which they ought to be re- 
verenced; to demand any favour of them, or 
put any truſt in them, and ordains, that all the 
honour which is given to them, ſhould be referred 
to the originals which are repreſented by them. 
(Seſl. 25. de invoc. Sc.) 

All theſe words of the Council are like 
ſo many characters to diſtinguiſh us from ido- 
laters, ſeeing we are ſo far from believing 
with them any divinity annexcd to the Ima- 
ges; that we do not attribute to them any 
other virtue, but that of exciting in us the 
remembrance of thoſe they repreſent. 

The honour we render Images is ground- 
ed upon this. No man, for example, can 
deny, but that when we look upon the figure 
of jeſus Chriſt crucified, it excites in us 
a more lively remembrance of him who loved 
us, ſo as to deliver himſelf up to death for us. 
(Gal. 2.) While this Image being preſent be- 
fore our eyes, cauſes ſo precious a remem- 
brance in our ſouls, we are moved to teſtiſy, 
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by ſome exterior ſigns, how far our gratitude 
extends, and by humbling ourſelves before 
the Image, we ſhew what is our ſubmiſſion 
to its divine original, So that, to ſpeak pre- 
ciſely, and according to the eccleſiaſtical 
ſtile, when we honour the Image, of an 
Apoſtle or a Martyr, our intention is not ſo 
much to honour the Image, .as to honour 
the Apoſtle or Martyr in preſence of the 
Image. Thus the Roman Pontifical tells 
us; and the Council of Trent expreſſes the 
ſame thing, when it ſays, that the honour we 
render to Images, has ſuch a reference to thoſe 
they repreſent, that by the means of thoſe Images 
which we kiſs, and before which we kneel, we 
adore Jeſus Chriſt, and honour the Saints, 
whoſe types they are. (Pont. Rom. Bened, 

Imag. Sefl. 25.) | 
In fine, one may know with what inten- 
tion the Church honours Images, by the 
honour ſhe renders the Croſs and the Scrip- 
ture. All the world ſees very well, that be- 
fore the Croſs ſhe adores him who bore our 
iniquities upon the wood; (1. Pet. 2.) and 
that if her children bow the head before the 
book of the goſpel, if they riſe up, out of 
reſpect 
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reſpect, when it is carried before them, and 
if they kiſs it reverently, all this honour is 
referred to the eternal verity which it pro- 
poſeth to us. 

They muſt have but little juſtice, who 
treat with the term of Idolatry, that religious 
ſentiment which moves us to uncover our 
heads, and bow them before the Image of 
the Croſs, in remembrance of him who was 
crucified for the love of us; and it would be 
too much blindneſs not to perceive the 
exceſhve difference there is betwixt thoſe 
who put their truſt in Idols, out of an opinion 
that ſome divinity or virtue, was, as I may 
fay, tied to them, and thoſe who declare, as 
we do, that they will not make uſe of 
Images, but to raife their minds towards 
heaven, that they may there honour: [clus 
Chriſt, or his Saints; and in the Saints, God 
himſelf, who is the author of all fanQtity and 
grace, | | 

After the ſame manner we ought to un- 
derſtand that honour which we pay to Re- 
lics, following the example of the primitive 
Church; and if our adverſaries would but 
conſider, that we look upon the bodies of 


Saints, 


22 Images and Relics. 


Saints, as having been victims offered up to 
God, either by martyrdom or by penance, 
they would not think the honour which we 
pay them upon this account, could alie- 
nate us from that which we render to God 
himſelf. 

We may ſay in general, That if they 
would but conſider, how the affettion which 
we bear to any one propagates itſelf, with- 
out being divided, to his children, friends, 
and after that, by ſeveral degrees, to the 
repreſentation of him, or any remains of 


him, and to any thing which renews in us 
his remembrance; if they did but conceive 
that honour has the like progreſſion, ſeeing 
honour is nothing elſe but love mixed with 
reſpect and fear; in fine, if they would but 
conſider, that all the exterior worſhip of the 
Catholic Church has its ſource in God him- 
ſelf, and returns back again to him, they 
would never believe this worſhip, which he 
himſelf alone animates, could excite: his 
| jealouſy. They would ſee, on the contrary, 
\ that if God, as jealous as he is of the love 
of man, does not look upon us as dividing 
_ qurſelves betwixt him and creatures, when 


we 
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we love our neighbour for the love of him; 
the ſame God, though jealous of the honour 
which his faithful pay him, cannot look upon 
them, as dividing that worſhip which. is due 
to him alone, when, out of reſpett to him, 
they honour thoſe whom he has honoured. 

It is true, nevertheleſs, that ſeeing the 
ſenſible marks of reverence are not all of 
them abſolutely neceſſary, the Church might, 
without the leaſt alteration in her Doctrine, 
extend theſe exterior practices, more or leſs, 
according to the different exigencies of 
times, places, or occurences, being deſirous 
that her children ſhould not be laviſhly 
ſubje@ to ſenſible things, but only excited, 
and, as it were, advertiſed, by their means, to 
fly to God, and to offer up to him, in ſpirit 
and truth, that rational ſervice which he 
expects from his creatures. 

One may ſee, by this Doftrine, with what 
truth I affirmed that a great part of our 
controverſies would vaniſh, by the ſole un- 
derſtanding of the Terms, if theſe points 
were but diſcuſſed with charity. And if our 
adverſaries would but with moderation con- 
ſider the foregoing explications, which com- 
prehend 
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prehend the expreſs Doctrine of the Council 
of Trent, they would ceaſe to accuſe us of 
injuring the mediation of Jeſus Chriſt, 
of invecating the Saints, and adoring Images, 
after a manner which is peculiar to God 
alone. It is true, that ſeeing, in one ſenſe, 
adoration, invocation, and the name of 
Mediator are only proper to God and Jeſus 
Chriſt, *it is no hard matter to miſapply 
theſe terms, whereby to render our Dottrme 
odious. But if they be ſtrictly kept to that 
ſenſe in which we uſe them, thefe objedtions 
and accuſations will loſe their force; and if 
any other leſs important difficulties remain, 
to theſe gentlemen of the pretended Re- 
formed Religion, ſincerity will oblige them 
to acknowledge they are fatisfied as to the 

principal ſubjet of their complaints. 
Furthermore, there is nothing ſo unjuſt 
as to accuſe the Church of placing all her 
piety in theſe devotions to the Saints, ſee- 
ing, as we have already obſerved, .the Coun- 
eil of Trent contents itſelf with teaching 
the faithful, that this practice is good* and 
beneficial, without ſaying any more of it. 
{ Seſl. 25.) So that the intention of the 
Church 
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Church is only to condemn thoſe, who re- 
Jett this practice, either out of contempt or 
error. She is obliged to condemn them be- 
cauſe ſhe is obliged not to ſuffer any prac- 
tice, which is beneficial to ſalvation, to be 
deſpiſed, nor a Doctrine, authoriſed by anti- 
quity, to be condemned by noveliſts. 


SECT. VI. — 7uſt fication. 


Þ Lp Dodtrine of Juſtification, will ſhew 
yet more clearly, how many difficulties 
may be ended by a plain expoſition of our 
ſentiments, 
" Thoſe who are never ſo little verſed in 
the hiſtory of the pretended Reformation, 
are not ignorant, that its firſt authors pro- 
poſed this article to all the world, as the 
principal of all the reſt, and as the moſt 
eſſential cauſe of their ſeparation: So that 
this is the moſt neceſſary to be well under 
ſtood. 

We believe in the firſt place, that our 
fins are freely forgiven us by the divine mercy, 
for Jeſus Chriſt's ſake. (Seſſ. 6. c. 9.) 
Theſe are the expreſs terms of the Council 

of Trent, which adds, that we are ſaid to be 


E juſtified 
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aſtiſied gratis, becauſe none of thoſe ads which 
precede juſtification, whether they be faith or 
good works, can merit this grace. 

Seeing the Scripture explicates the re- 
miſſion of ſins, by ſometimes telling us that 
God covers them, and ſometimes that he takes 
them away, and blots them out by the grace of 
his holy Spirit, which makes us new creatures; 
we believe, that, to forma perfect idea of 
the juſtification, of a ſinner, we muſt join 
both theſe expreſſions together. For which 
reaſon we believe our ſins not only to be 
covered, but alſo entirely waſhed away by the 
blood of Jeſus Chriſt, and by the grace, of 
regeneration 3 which is ſo far from obs 
ſcuring or leſſening that idea which we 
ought to have of the merit of this blood, 
that, on the contray, it heightens and aug- 
ments it. 

So that the juſtice of Jeſus Obriſt is 
not only imputed, but actually communitated 
to the faithful; by the operation of the Holy 
Spirit; inſomuch that they are not only re- 
puted, but rendered juſt by his Grace. 

If that juſtice, which is in us, were only 
ſuch in the eyes of men, it would not be 
93 the 
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the work of the Holy Ghoſt; it is then a 
Juſtice, and that before God, ſeeing it is 
God himſelf who produces it in us, by in- 
fuſing his Charity in our hearts. 
Nevertheleſs it is too true, that the fleſh 
rebels againſt the ſpirit, and the ſpirit againſt 
the fleſh, and that we all offend in many things. 
(Gal. v. 17. Jam. iif. 2.) So that, though 
our Juſtice be truly ſuch, by the infuſion 
of his charity, yet it is not perfect Juſtice; 
becauſe of the combat of concupiſcence: 
Inſomuch that the continual ſighings of a 
ſoul, penitent ſor her offences, is the moſt 
neceſſary duty of Chriſtian juſtice, which 
obliges us to confeſs humbly, with St. 4 
guſtin, that our Juſtice in this life conſiſts 
rather in the remiſſion of lin, than in the 
perfection of virtues. 


skCr. vII. Tze Merit of Good Works. 


S to the merit of Good Works, the 
Catholic Church teaches us, that eter- 
nal life ought to be propoſed to the children of 
God, both as a grace, which is mercifully pro- 
miſed to them by the mediation of our Lord 
To Chrilt, and as a ene which is 


E 2 faithfully 
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faithfully relliered to thetr good Works and 
Merits, by virtue of this promiſe. Theſe are 
the proper terms of the Council of Trent. 


(Seſſ. 6. c. 16.) But leſt human pride ſhould 


"flatter itſelf with an opinion of a preſump- 
tuous merit, the ſame Council teaches us, 
that all the price and value of a Chriſtian's 
works proceeds from the ſanctifying grace, 
which is given us gratis in the name of 
Jeſus Chriſt, and that it is an effect of 
the continual influence of this divine Head 
upon its Members. 

Really the precepts, exhortations, pro- 
miſes, threatnings and reproaches of the 
Goſpel, ſhew clearly enough we muſt work 
out our ſalvation by the co-operation of our 


wills, with the grace of God aſſiſting us: 


But it is one of our firſt principles, That 
the Free-will can act nothing conducing to 
eternal happineſs, but as it is moved and 
elevated by the Holy Ghoſt, 

So that the Church, knowing it is this di- 
vine Spirit which works in us, by his Graces, 
all the good we do, ſhe is obliged to believe 
that the good works of the faithful are very 
acceptable to God, and of great conſidera- 

tion 
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tion before him; and it is juſt ſhe ſhould 
make uſe of the word Merit, with all Chri- 
ſtian antiquity, whereby ſhe may principally 
denote the value, price, and dignity of thoſe 
Works which we perform through grace. 
But ſeeing all their ſanctity comes from 
God, who produces them in us, the ſame 
Church has, in the Council of Trent, re- 
ceived theſe words of St. Auguſtin, as a 
Doctrine of Catholic Faith. That God crowns 
his own gifts in crowning the merits of has 
ſervants. 

We beg of thoſe who love truth and 
peace, that they would be pleaſed here to 
read the words of this Council a little more - 
at length, that they may once for all dif- 
abuſe themſelves of thoſe falſe impreſſions 
which have been» given them concerning 
our Doctrine. Although we ſee, ſay the Fa- 
thers, in this Council, that holy Writ eſteems 
Good Works fo much, that Jeſus Chriſt himſelf 
promiſes, That a glaſs of cold water given to 
the poor ſhall not want its reward; and that 
the Apoſtle teſtifies how a moment of light 
pain, endured in this world, ſhall produce an 
eternal weight of glory; neveriheleſs, God for- 

bid 
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bid a Chriſtian ſhould truſt and glory in him. 
fel}, and not in our Lord, whoſe bounty is ſo 
great to all men, that he will have thoſe gifts 
which he beſtows upon them to be their merits. 
(Seſſ. 6. c. 16.) 

This Doctrine is diſperſed throughout 
the whole Council, which teaches us, in 
another ſeſſion, (Seſſ. 14. 8.) That we, who 
can do nothing of ourſelves, can do all things 
toith him who ſtrengthens us, in ſuck ſort that 
man has nothing of which he may glory, nor for 
which he may confide in himſelf; but all his 
confidence and glory is in Jeſus Chriſt, in 
whom we live, in whom we merit, in, whom 
we ſaiisfy, bringing forth fruits worthy of pe- 
nance, which draw their virtue from him, and 
by him are offered to his Father, and accepted 
of by his Father through him. Wherefore we 
aſk all things, we hope all things, we ren- 
der thanks for all things, through our Lord 
Jeſus Chriſt, - We confeſs aloud we are 
not acceptable to God but in and by him; 
and we cannot comprehend why any other 
thought ſhould be attributed to us. We ſo 
place all the hopes of our ſalvation in him, 
that we daily make uſe of theſe words to 
: God 


ma 
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God in the ſacrifice; Vouchſafe, O God, to 
grant to us ſinners, thy ſervants, who hope in 
the multitude of thy mercies, ſome part and ſo- 
ciety with the bleſſed Apoſtles and Martyrs — 


into whoſe number we beſeech thee to be pleaſed 
to receive us, not looking upon our merits, but 


gratiouſly pardoning us in the name of Jeſus 


Chriſt our Lord. 

Will che Church never be able to per- 
ſuade her Children, now become her adver- 
ſaries, neither by the Expoſition of her 
Faith, nor by the Deciſions of her Councils, 
nor by the Prayers in her Sacrifice, that her 


belief is, ſhe can have no life but in Jeſus 


Chriſt, and that ſhe Has no hope but in 
him? This hope is ſo firm, it makes the 
children of God, who walk faithfully in his 
ways, find a peace which ſurpaſſeth all under- 


ſtanding, as the Apoſtle tells us. (Phil. iv. 7.) 


But though this hope be ſtronger than the 
promiſes and menaces of the world, and ſuffi. 
cient to calm the troubles of our conſcien- 
ces; yet-it does not wholly extinguiſh fear : 


for though we be aſſured God will never 


abandon us of his own accord, yet we are 
never certain we ſhall not loſe him by our 
own 
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own fault, in rejeQing his inſpirations. ' He 
has been' pleaſed by his ſaving fear to mi- 
tigate that confidence which he has.infuſed 
into his children, becauſe, as St. Auguſtin 
tells us, . ſuch is our infirmity in this place 
of temptations. and dangers, that an abſolute 
ſecurity would produce tepidity and pride. 
in us; whereas this fear, which, according 
tothe Apoſtles command, makes us wart 6ut 
our ſalvation with trembling, renders us more 
vigilant, and makes -us rely with, a more 
humble dependance upon him who works in 
us by has grace, both to will, and to do, accord- 
ng to his good pleaſure, as the ſame St. Paul 
expreſſes it. (Phil. xi. 12, 13.) | 
Thus you have ſeen what is moſt neceſ- 
ſary in the dottrine of Juſtification ; and 
our adverſaries would be very unreaſonable, 
if they ſhould not confeſs' that this Doctrine 
ſuffices to teach Chriſtians, they are obliged 
to refer all the glory of their ſalvation to 
God through Jeſus Chriſt, | 
8 the Miniſters after this ſhould under- 
take to move queſtions about ſubtleties, it is 
good to advertiſe them, that it becomes them 
not now to be too ſcrupulous in our behalfs, 


after 
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after having granted what they have doneto 
the Lutherans, and their own brethren, con- 
cerning Predeſtination and Grace. This 
their conduct towards them ought to have 
taught them, in this matter, to confine them- 
FE ſelves to what is abſolutely neceſſary for the 
; eſtabliſhment of the foundations of Chriſtian 
piety. 
But if they could but once reſolve to re- F 
tain themſelves within theſe limits, they | 
would be preſently ſatisfied, and they would 1 
1 ceaſe to accuſe us of annulling the Grace of 1 
God, by attributing all to our good works; 
ſeeing we have ſhewn them, in ſuch clear 
terms of the Council of Trent, theſe three . 
Points, fo deciſive as to this Matter; That N 
our fins are pardoned us out , pure mercy, for | 
the ſake of Jeſus Chriſt ; that we are indebled 9 
for that Juſtice which is in us by the Holy f 
Ghoſt to a liberality gratis beſtowed upon us; and 
that all the good works we do are but ſo many 
gifts of his Grace. 

And indeed we muſt acknowledge, that 
the learned of their Party do not contend fo 
much of late about this ſubje&t as they did i 
formerly; and there are few but who now 

| F | confeſs 
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confeſs, there ought not to have been a 
breach upon this Point. But if this impor- 
tant difficulty about Juſtification, upon 
which their firſt Authors laid all their ſtreſs, 
be not looked upon now as eſſential by the 
wiſeſt perſons amongſt them, we leave them 
to think what they ought to judge of their 
ſeparation, and what hopes there would be 
of an union, 1f they would but overcome 
their prejudice, and quit the ſpirit of con- 
tention, 


SECT, VIII.—Sat:sattions, Purgatory and 
Indulgences. 


W E muſt further explicate, after what 


manner we believe we can make Sa- 
tisfaftion to Gad, through his grace, that we 
may not leave any doubt upon this matter 
uncleared. 5 
Catholics unanimouſly teach, that Je- 
ſus Chriſt, God and man, was ſolely capa- 
ble, through the infinite dignity of his per- 
ſon, to offer up to God a ſufficient ſatisfattion 
for our ſins. But having ſatisfied ſuper- 
abundantly, he could apply this infinite Sa- 
tisfattion to us aſter two manners: Either by 


all 
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an entire Remiſſion, without reſerving any 
puniſhment; or elſe by changing a greater 
puniſhment into a leſs, that is, an eternal 
pain into a temporal one. This firſt manner 
being the completeſt and moſt conformable 
to his goodneſs, he makes uſe of it immedi- 
ately in Baptiſm; but we believe he makes 
uſe of the ſecond in the pardon he grants to 
thoſe who fall after Baptiſm, being obliged in 
ſome manner to it by the ingratitude of thole 
who have abuſed his firſt gifts, fo as they are 
to ſuffer ſome temporal pain, though the 
eternal be remitted, 
It muſt not be hence concluded, that Je- 
ſus Chriſt has not fully ſatisfied for us; 
but, on the contrary, that having obtained 
an abſolute dominion over us, by the infinite 
price he has given for our ſalvation, he 
grants us pardon, upon what condition, what 
law, or with what reſtriQion it pleaics him. 
We ſhould be injurous and unge 4, to 
our Saviour, ſhould we dare to deny tu in- 
finite value of his merits,” under pre: 
that when he pardons us the fiu of 
he does not at the ſame time free us iro: 
the conſequences of it, but leaves us 
F 2 {ubjecc 


— 


36 ' Sattsfaflions, Purgatory, 


ſubje& to death, and ſo many other corporal 
and ſpiritual infirmities, which this fin 
brought upon us. It ſuffices that Jeſus Chriſt 
has once paid the price, by which we ſhall 
be one day entirely freed from the evils 
which overwhelm us; it is our parts to em- 
brace with humility and thankſgiving every 
part of his benefits, by conſidering by what 
progreſs it pleaſes him to procure our de- 
liverance, according to that order which his 
wiſdom has eſtabliſhed for our good, and 
for a clearer manifeſtation of his bounty 
and juſtice. 

Upon the like account we ought not to 
think it ſtrange that he, who has ſhewn us 
ſo great mercy in Baptiſm, ſhould be more 
ſevere towards us, after our having violated 
our holy promiſes. It is juſt, yea and bene- 
ficial to our Salvation, that God in remit- 
ting our fin, together with the eternal pain 
which we deſerved for it, ſhould exatt of us 
ſome temporal pain, to retain us in our du- 
ties, leſt if we ſhould be too ſpeedily freed 
from the bonds of Juſtice, we ſhould aban- 
don ourſelves to a raſh confidemce, abuſing 
the facility of a pardon. 


It 
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It is chen to ſatisfy this obligation we 
are ſubject to ſome painful works, which we 
muſt accompliſh in the ſpirit of Humility 
and Penance; and it was the neceſlity of 
theſe ſatisfactory works, which obliged the 
primitive Church to impoſe upon Penitents 
thoſe pains called canonical, 

When therefore ſhe impoſes upon ſinners 
painful and laborious works, and they un- 
dergo them with humility, this is called 
Satisſaction; and when, regarding the fer- 
vour of the Penitents, or ſome other good 
works which ſhe has preſcribed them, ſhe 
relaxes ſome part of that pain which is due 
to them, this is called Indulgence. 

The Council of Trent propoſes nothing 
elſe to be believed concerning Indulgences, 
but that the power to grant them has been given 
to the Church by Jeſus Chriſt, and that the 
uſe of them is beneficial to Salvation; to which 
this Council adds, that this power ought to be 
retained, yet nevertheleſs uſed with moderation, 
left eccleſiaſtical diſcipline ſhould be weakened by 
an over-great facility; which ſhews the man- 
ner of granting Indulgences to regard diſ- 


cipline, (SV. 25.) 
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Thoſe who depart this life in grace and 
charity, but nevertheleſs indebted to the 
divine juſtice ſome pains which it reſerved, 
are to ſuffer them in the other liſe. This ts 
what obliged the primitive Chriſtians to 
offer up prayers, alms-deeds, and ſacrifices, 
for the faithful who departed in peace and in 
the communion of the Church, with an aſ- 
ſured faith that they could be aſſiſted by 
theſe means. This 1s what the Council of 
Trent propoſes to our belief touching the 
ſouls detained in Purgatory, without deter- 
mining in what their pains conſiſt, or many 
other ſuch like things; concerning which 
this holy Council demands great moderation, 
blaming thoſe who divulge what is uncer- 
tain or ſuſpetted. 

Such is the innocent and holy Dgttrine 
of the Catholic Church touching Satisfacti- 
ons, which has been imputed to her as ſo 
great a crime. If after this Explication, 
thoſe gentlemen of the pretended Reformed 
Religion accuſe us of injuring the Satigſaction 
of Jeſus Chriſt, they muſt have - forgotten 
what we told them, That our bleſſed Saviour 
paid the full price of our Redemption z that 
nothing 
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nothing is wanting in this price, becauſe it is 
infinite; and how theſe remaining pains, of 
which we have ſpoken, come not from any defeft 
in this payment, but from a certain order which 
he has eftabliſhed to retain us in a ſaving diſci- 


pline by juſt apprehenſions. 
But if they alſo tell us, We believe we can 


of our ſelves ſatisfy for ſome part of the pain due 
to our fins, we can with confidence aſſure 
them, the contrary appears by the maxims 
we have eſtabliſhed; which maxims make it 
clearly appear, that our Salvation is no other 
but a work of Mercy and Grace; that what 
we do by the grace of God is no leſs his 
work, than what he does alone by his ab- 
ſolute power; and laltly, that what we give 
to him appertains no leſs to him, than what 
he gives to us. To which we muſt add, 
that what we call Satigfaction, following the 
example of the primitive Church, is, after 
all, nothing but the application of the infi- 
nite Satiſaction of Jeſus Chriſt. 

This very conſideration ought to appeaſe 
thoſe who are offended when we tell them, 
that God 1s ſo well pleaſed with fraternal 
Charity and the communion of Saints, that 


he 
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he frequently alſo accepts of thoſe Satis- 


factions which we offer up one for another. 


It ſeems theſe gentlemen do not conceive 
how much all we are belongs to God, nor 
how all the kindneſſes which his bounty 
makes him have for the faithful, the mem- 
bers of Jeſus Chriſt, are neceſſarily referred 
to- this divine Head. But ceptainly thoſe 
who have read and conſidered, how God 
himſelf inſpires his Servants with a deſire to 
afflict themſelves with faſting, hair-cloth and 
aſhes, not only for their own fins, but alſo 


for the ſins of all the people, will not be' 


aſtoniſhed if we ſay, that being touched with 
the delight he has to gratify his friends, he 
mercifully accepts of the humble Sacrifice 
of their voluntary mortifications, in abate- 
ment of thoſe chaſtiſements he prepared for 
his people; which ſhews, that being ſatisfied 
by theſe he rendered himſelf more mild 
towards the others; by this means honour- 
ing his Son Jeſus Chriſt in the communion 
of his members, and in the holy ſociety of 
his myſtical body. 
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SECT. IX.—The Sacraments. 


þ order of Dottrine requires we 
ſhould now ſpeak of the Sacraments, 
by which the merits of Jeſus Chriſt are 
applied to us. Seeing the diſputes we have 
concerning them, if we except the Eucha- 
riſt, are not ſo hot as the others; we will in 
the firſt place clear, in ſhort, the chiefeſt 
difficulties which are raiſed concerning the 
others, and reſerve the Euchariſt, as the moſt 
important of all the reſt, till the laſt. 

The Sacraments of the new covenant are 
not ſacred ſigns only, which repreſent grace, 
nor ſeals which confirm it; but the inſtru- 
ments of the Holy Ghoſt, which ſerve to 
apply it to us, and which confer it upon us, 
by virtue of the words which are pronounced, 
and the exterior action which is performed, 
upon condition we put no impediment there- 
to, by our not being rightly diſpoſed. 

Whilſt God annexes ſo great grace to 
exterior ſigns, which have not, of their own 
nature, any proportion with ſo admirable an 
effekt, he ſhews us clearly, that beſides all 
we can do interiorly of ourſelves by our 

G good 


42 Baptiſm. 


good diſpoſition, there muſt neceſſarily in- 
tervene, before we can be juſtified, a ſpecial 
operation of the Holy Ghoſt, and a peculiar 
application of the merit of our Saviour, 
which is exhibited to us by the Sacraments. 
So that this Doctrine cannot be rejected, 
without injuring the merits of Jeſus Chriſt 
and the operation of his divine power in our 
regeneration. 

We acknowledge ſeven ſacred Signs or 
Ceremonies eſtabliſhed by Jeſus Chriſt, as 
the ordinary means for the ſanctification and 
perfettion of the new man. Their divine. 
inſtitution appears in the holy Scripture, 
either by the expreſs words of Jeſus Chriſt, 
who cſtabliſhed them, or by the grace which, 


according to the ſame Scripture, 1s annexed 


to them, and neceflarily ſhews a divine 
Inſtitution. , 


Baptiſm. 
Srtixò little Children cannot ſupply the 
want of Baptiſm by acts of faith, hope and 
charity, nor by the vow to receive this Sa- 


crament, we believe that, if they do not 
really receive it, they do not in any manner 
partake | 
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partake of the grace of Redemption; and 
therefore dying in Adam they have not any 
part in Jeſus Chriſt. 

It is good to obſerve here, how the Lu- 
therans believe with the Catholic Church the 
abſolute neceſſity of Baptiſm, and are aſto- 
niſhed, with her, that ſuch a truth ſhould be 
denied, which never any one beſore Calvin 
durſt openly call in queſtion, it was ſo firmly 
rooted in the minds of all the faithful. 

Nevertheleſs, the pretended Reformed are 
not afraid to let their children voluntarily 
die, like the children of the Infidels, with- 
out bearing any mark of Chriſtianity, and 
without receiving any grace thereof, if their 
deaths ſhould chance to prevent the day of 
their aſſembly. | 


Confirmation. 


Tur Impoſition of Hands, practiſed by 
the holy Apoſtles, to confirm the faithful 
againſt Perſecutions, having its principal 
effect in the interior deſcent of the Holy 
Ghoſt, and the infufion of his Gifts, it ought 
not to have been rejected by our adverſaries, 


under pretence the Holy Ghoſt deſcends 
G 2 now 
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now no more viſibly upon us. Thus all 
Chriſtian Churches, ſince the Apoſtles times, 


have religiouſly retained it, making uſe alſo 
of holy Chriſm, to ſhew the virtue of this 
Sacrament, by a more expreſs repreſentation 
of the interior unction of the Holy Ghoſt. 
(Adds viii. 15.) | 


Penance, and Sacramental Confeſſion. 


Wr believe that Jeſus Chriſt has been 
pleaſed, that thoſe who have ſubmitted them- 
ſelves to the authority of the Church by 
Baptiſm, and who have fince violated the 
laws of the Goſpel, ſhould come and ſub- 
mit themſelves to the judgment of the ſame 
Church in the tribunal of Penance, where 
ſhe exerciſes her power which 1s given her 
of remitting and retaining fins. (Matth. xviii. 

18. John xx. 23.) 

The terms of that commiſſion, which is 
given to the Miniſters of the Church to ab- 
ſolve from ſin, are ſo general, they cannot 
without temerity be reſtrained to public ſins; 
and ſeeing when they pronounce that abſo- 
lution in the name of Jeſus Chriſt, they 
only follow the expreſs terms of this Com- 


miſhon 
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miſſion, the ſentence is looked upon as ren- 
dred by Jeſus Chriſt himſelf, by whom they 
are eſtabliſhed judges. It is this inviſible 
High Prieſt who interiorly abſolves the Pe- 


nitent, whilſt the Prieſt exteriorly exerciſes 
the funttion. 


This penitential Court of Judicature, be- 
ing ſo neceſſary a curb to licentiouſneſs, fo 
plentiful a ſource of wiſe admonitions, ſo 
ſenſible a conſolation for ſouls afflicted for 
their fins, when their abſolution is not only 
declared in general terms, as it is practiſed 
by the Miniſters, but when they are in 
reality abſolved by the authority of Jeſus 
Chriſt, after a particular examination, and 
knowledge of the caſe: We cannot be- 
lieve our adverſaries can look upon ſo many 
benefits without regretting their loſs, and 
being ſomewhat aſhamed of a Reformation 


which has caſt off ſo ſaving and 8 
practice. 


Extreme Unction. 


Tur Holy Ghoſt having, according to 
the teſtimony of St. James (v. 14.) annexed 
an expreſs promiſe of remiſſion of ſins and 

comfort 
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comfort of the ſick to Extreme Undtion, 
nothing is wanting to make this facred ce- 
remony a true Sacrament. It is only to be 
remarked, that according to the Doctrine of 
the Council of Trent, (Sef}. 14. c. 2.) de Sac. 
Extr. Unc.) the ſick are more relieved in 
reſpett of the ſoul than of the body; and that 
as the ſpiritual profit is always the principal 
object of the new law, ſo it is that alſo which 
we ought abſolutely to expect from this 
holy unttion, if we be rightly diſpoſed for 
it; whereas the caſe in ſickneſs is only 
granted with reſpett to our eternal falva- 
tion, according to the ſecret diſpoſitions of 
divine Providence, and the different degrees 


of preparation and faith which is found in 
the faithful. 


Marriage. 
Wuzx we conſider how Jeſus Chriſt 


has given a new form to Marriage, reducing 
this holy ſociety to two perſons immutably 
and indiſſolubly united; and when we ſee 
this inſeparable union the ſign of his eternal 
union with his Church, we ſhall not have 
any difficulty to comprehend that the marri- 


age 
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age of the faithful is accompanied by the 
Holy Ghoſt and by Grace; and we ſhall 
praiſe the divine bounty for having been 
thus pleaſed to conſecrate the origin of our 
birth. (Mat. xix. 5. Eph. v. 32.) 


Orders. 


The Impoſition of Hands, which the ad- 
miniſtrators of ſacred things receive, being 
accompanied with ſo apparent a virtue of 
the Holy Ghoſt, and ſo full an infuſion of 
his Grace, it ought to be placed amongſt the 
number of the Sacraments (1 Tim. iv. 2 Tim. 
1.) And indeed we muſt acknowledge our 
adverſaries do not abſolutely exclude the 
Conlecration of Miniſters, but only exclude 
it from the number of the Sacraments which 
are common to the whole Church, (Conf. de 
Foi. art 38.) 


SECT. 
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SECT. X. — Doctrine of the Church touching 


the real Preſence of the body and blood of 
Jeſus Chriſt in the Euchariſt, and the man- 


ner how the Church underſtands theſe words, 
This 1s my body. 


E are come, you ſee, at laſt to the 
queſtion of the Euchariſt, where it 


will be neceſſary to explicate our Doctrine 


more fully, however without exceeding too 


much the bounds we have preſcribed our- 
felves. 

The Real Preſence of the body and blood 
of our Saviour is ſo ſolidly eſtabliſhed by 
the words of the inſtitution, which we un- 
derſtand literally; and there is no more 
reaſon to aſk us why we fix ourſelves to the 
proper literal ſenſe, than there is to aſk a 
traveller why he follows the high road. It 
is their parts, who have recouſe to the figu- 
rative ſenſe, and who take by-paths, to give 
a reaſon for what they do. As for us,, who 
find nothing in the words which Jeſus Chriſt 
makes uſe of, for the inſtitution of this my- 
ſtery, obliging us to take them in a figura- 
tive ſenſe, we think that a ſufficient Reaſon 
to determine us to the literal. But we are 

yet 
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yet more powerfully engaged thereto when 
we come to conſider in this myſtery the in- 
tention of the Son of God, which I will 
explicate after the plaineſt manner I am 
able, and that by principles which I think 
our adverſaries themſelves cannot deny. 

I ſay then, theſe words of our Saviout, 
Take eat, this is my body given for you, (Mat. 
xvi. Luke xxii.) ſhews us, that as the ancient 
Jews did not in Spirit only unite themſelves 
to the immolation of the Victim, which was 
offered for them, but that in reality they 
eat the ſacrificed fleſh ; which was to them 
a mark of their partaking of that oblation : 
So Jeſus Chriſt becoming himſelf our Vic- 
tim, would have us really eat of the fleſh of 
his Sacrifice, that the actual communication 
of his adorable fleſh might be a perpetual 
teſtimony to every one of us in particular, 
that it was for us he took it, and for us he 
immolated it. 

God had forbidden the Jews to eat of the 
fin-offering, ( Levit. vi. go.) to teach them, 
that a true expiation of their crimes was not 
to he accomplifhed in the Law, nor by the 
blood of beaſts: All the people lay, as it 

'- were, 
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were, under an interdiction by this prohi- 
bition, without being able to have any actual 
participation of the remiſſion of ſins. By a 
contrary reaſon it was neceſſary the body 
of our bleſſed Saviour, the true Hoſt im- 
molated for ſin, ſhould be eaten by the faith- 
ful, to ſhew them, by this eating, that the 
remiſhon of ſin was accompliſhed in the 
new Teſtament. 

God alſo forbad the children of We to 
eat blood; (Levit. xvii. 11.) and one of the 
reaſons for this prohibition vas, becauſe 
the blood vas given us for the expiation of our 
ſouls : But on the,contrary, our bleſſed Sa- 
viour gives us his blood to drink, becauſe 


it is ſhed for the remiſſion of fins. (Matt. xxvi. 
18.) 


So that che eating of che body and blood 
of the Son of God is as real at the holy 
table as the grace, the expiation of ſins and 
the participation of the Sacrifice of Jeſus 
. Chriſt is actual and real in the new .co- 
venant. | | 

Nevertheleſs, ſeeing he deſired to exer- 
ciſe our faith in this myſtery, and at the 
{ame time to free us from the horror of eat- 


ing 
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ing fleſh and drinking blood in their pro- 
per ſpecies, it was convenient he ſhould 
give us them cloathed under another ſpe- 
cies. But if theſe conſiderations have 
obliged him to make us partake of the fleſh 
of our victim after another manner than the 
Jews, he was not for that obliged to de- 
prive us in the leaſt of the reality of his 
ſubſtance. 

It appears then, that Jeſus Chrift, to 
accompliſh the ancient figures, and to put us 
in actual poſſeſſion of the victim offered for 
our ſins, that Jeſus Chriſt had intention to 
give us really his body and blood. Which 
is ſo evident, that our adverſaries themſelves 
would have us believe they are of the fame 
opinion with us in this, perpetually repeat- 
ing, how they deny not the actual preſence, 
nor the real participitation of the body 
and blood in the Euchariſt. This we will 
examine hereafter, where we think it ne- 
ceſſary to repreſent their ſentiments, after 
we have finiſhed the explication of thoſe 
of the Church. But in the mean time we 
will conclude, that if the plainneſs of our 
Saviour's words has forced them to acknow- 
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ledge his expreſs intention was to give us 

in reality his fleſh, when he ſaid This is my 
body, they ought not to be aſtoniſhed, if we 
cannot conſent to underſtand theſe words 
only in figure. | 

In reality, it appears that the Son of God, 
who was ſo careful to explain to his Apoſtles 
what he taught them under parables and 
figures, having ſaid nothing here to explain 
himſelf, left theſe words in their natural 
ſignification. I know theſe gentlemen pre- 
tend the nature of the thing explains itſelf 
ſufficiently, becauſe we ſee very well, ſay 
they, what he preſents us is nothing but 
bread and wine: But this reaſon vaniſhes 
when we conſider, he who ſpeaks has an 
authority which over-rules the ſenſes, and 
a power which has dominion over univerſal 
nature. 

The Son of God has no more difficulty to 
render his body preſent in the Euchariſt, by 
ſaying, This is my body, than to cure a vo- 
man of her infirmity by ſaying, Woman thou 
art freed from thy infirmilty; (Luke xiii. 12.) 
or to preſerve the life of a young man by 
ſaying to his father, Thy Son liveth; (John 

FO vi, 
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iv. 30.) or to forgive the fins of a man ſick 
of the palſy by ſaying to him, Thy ins are 
forgiven thee. (Matt. ix. 9.) 

So that we reſt preciſely upon his words, 
not troubling ourſelves how he will execute 
what he has ſaid. He who does what he 
will, by ſpeaking does what he ſays; and it 
was eaſier for the Son of God to force the 
laws of nature to verify his word, than it is 
for us to accommodate our underſtanding to 
theſe kind of violent interpretations, which 
break the laws of common diſcourſe. - 

Theſe laws of Diſcourſe teach us, that a 
ſign which repreſents a thing naturally, re- 
ceives often the name of the thing repre- 
ſented, it being as it were its nature to bring 
the idea of the thing into the mind. The 
ſame alſo happens, though with ſome re- 
ſtriction, to inſtitute ſigns, when they are 
received and perſons accuſtomed to them. 
But that in eſtabliſhing a ſign, which of itſelf - 
has no relation to.the thing, as for example, 
a morſe] of bread to ſignify the body of 

a man, the name of the thing ſignified ſhould 
be given to it without any explication and 4 
before any agreement, as Jeſus Chriſt has 

| done 
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done in his laſt ſupper, is a thing unheard 
of, and of which we find no example in 
holy writ, not to ſay in any language. 
Neither do the gentlemen of the pretended 
Reformed Religion ſo fix themſelves to the: 
figurative ſenſe, which they would give to 
theſe words of Jeſus Chriſt, but that at the, 
ſame time they acknowledge he had an 
intention, in pronouncing them, to give us 


in reality his body and blood. 


SECT. XI.—Expofition of theſe Words, Do: 


this in remembrance of me. 


A T ER having propoſed the ſentiments: 
4 2 of the Church touching theſe words, 
This is my body, we muſt explicate what ſhe 
thinks of thoſe others which Jeſus Chriſt ' 
added, ' Do this in remembrance of me. ( Luke 
xxii. 19.) It is manifeſt, the intention of 
the Son of God 1s to oblige us, by theſe 
words, to remember the death which he has 
endured for our ſalvation, and St. Paul 
concludes from theſe ſame words, that we 
declare the death of our Saviour in this my- 
ſtery. (1 Cor. xi. 24.) But they muſt not per- 
ſuade themſelves, the remembrance of our 

1 Saviour's 
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Saviour's death excludes the real preſence 
of his body: On the contrary, if they con- 
ſider what we have lately explicated, they 
will clearly underſtand this commemoration 
to. be grounded upon the real Preſence. 
For as the Jews, in eating of the Peace- 
Offerings, remembred that they had been 
immolated for them; in the ſame manner, 
in eating the fleſh of Jeſus Chriſt our 
Victim, we/ought to remember that he died 
ſor us. This very fleſh then, eaten by the 
faithful, not only renews in us the memory 
of his immolation, but confirms alſo the 
reality of it to us. And we are ſo far from 
having reaſon to ſay, that this ſolemn com- 
memoration, which Jeſus Chriſt ordains us 
to make, excludes the preſence of his body, 
that on the contrary, we ſee this tender 
remembrance which he would have us to 
make atthe holy table of him, as immolated 
for us, is grounded upon This, that this very 
fleſh ought to be there taken really, ſeeing 
in effect it is not poſſible for us to forget 
it was for us he gave his body in' Sacrifice, 
when we ſee he daily gives us the ſame Mer 


tim to eat. 
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Muſt Chriſtians, under pretence of cele- 
brating in the Lord's Supper the memory of 
the paſſion of our Saviour, deprive this 
pious commemoration of what it has moſt 
efficacious and tender in it? Ought they 
not to conſider that Jeſus Chriſt does not 
command them only to remember him, but 
to remember him in eating of his fleſh and 
blood? Conſider the connexion and force 
of his words. He does not ſay ſimply, as 
thoſe gentlemen of the pretended Reforma- 
tion ſeem to underſtand him, That the bread 
and wine of the Euchariſt ſhould be to us a 
memorial of his body and blood; but he 
advertiſes us, that in doing what he pre- 
ſcribed, that is, in receiving his body and 
blood, we ſhould remember him. What 
is there in reality more powerful to make 
us remember him? And if children do fo 
tenderly remember their parents, and their 
bounties towards them, when they approach 
the tombs where their bodies are interred, 
how ought our remembrance and our loye 
to be excited, when we poſſeſs, under theſe 
facred veils, under this myſtical ſepulchre, 
this living and life-giving fleſh, and this 
4 i blood 
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blood yet flowing with his love, and full of 
ſpirit and grace? But if our adverſaries 
continue to tell us, that he who commands 
us to remember him, does not give us his 
proper ſubſtance, we muſt, in fine, deſire 
them to agree amongſt themſelves. They 
profeſs they deny not the real communi- 
cation of the proper ſubſtance of the Son 
of God in the Euchariſt. If their words 
are ſerious, - if their Dottrine be not an il- 
luſion, they muſt neceſlarily ſay with us, the 
remembrance does not exclude all kinds of 
preſence, but only that which ſtrikes the 
ſenſes. Their anſwer ſhall be ours, ſeeing 
that though we affirm Jeſus Chriſt to be 
preſent, yet we acknowledge at the ſame 
time, he is not preſent after a ſenſible 
manner. | 


And if it ſhould be demanded, how it 


comes to pals, that believing as we do, the 
ſenſes to have nothing to do in this myſtery, 


we ſhould not believe it ſufficient that Jeſus | 


Chriſt ſhould be preſent by faith: It is 
ealy to anſwer and to clear this equivocal 
 objeftion. It is one thing to ſay the Son of 

God 1s preſent to us by faith, and another 
| ING thing 
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thing to ſay, we know by faith that he is 
preſent. The firſt manner of ſpeaking im- 
ports only a moral preſence; but the ſecond 
ſignifies to us a very real one, hecauſe our 
faith is moſt real; and this real Preſence 
known by faith, 1s ſufficient to work all the 
forementioned effetts in the juſt man, who 
lives by faith. (Habac. xi. 4. 


SECT. XII.—£Expoſition of the Calviniſts 


Doctrine concerning the real Preſence. 


B UT to remove all equivocations which 
Calviniſts make uſe of in this matter, 
and ſhew at the ſame time how near they 
have approached to us, it will be convenient 
to add here the Expoſition of their ſenti- 
ments, though I only undertook to expli- 
cate the Dottrine of the Church. 

Their Doctrine has two parts; the one 
ſpeaks of nothing but the figure, and the 
other of nothing but the Reality of the body 
and blood. We ſhall ſee each of theſe parts 
in order. | 

They tell us firſt, This great miracle of 
the real Preſence, which we admit, is uſeleſs ; 
that it is enough for our Salvation that 
Jeſus 
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Jeſus Chriſt died for us; that his Sacrifice 
is ſufficiently applicd to us by faith; and 
that this application 1s ſufficiently certified 
to us by the word of God. They add, 
That if this word mult be cloathed with fen- 
ſible ſigns, it is enough to give plain ſym- 
bols, ſuch as the water of Baptiſm, without 
any neceſlity of fetching the body and blood 
of Jeſus Chriſt from Heaven. 


There ſeems to be nothing more eaſy 
than this manner of explicating the facra- 
ment of the Lord's Supper. Nevertheleſs, 
our adverſaries themſelves do not think it 
ought to ſuffice them. They know ſuch 
kind of imaginations made the Socinians 


deny the great miracle of the incarnation. 


God might have ſaved us, ſay theſe heretics, 
without ſo much difficulty ; he had nothing 
to do but to pardon our faults, and might 
have inſtructed us ſufficiently, as well in 
faith as in manners, by the preaching and 
examples of a man full of the Holy Ghoſt, 
without any need of making him a God. 
But the Calviniſts, as well as we, ſee the 
weakneſs of this argument, which appears 
firſt from its not appertaining to us to deny 
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thing to ſay, we know by faith that he is 
preſent. The firſt manner of ſpeaking im- 
ports only a moral preſence; but the ſecond 
ſignifies to us a very real one, becauſe our 
faith 1s moſt real; and this real Preſence 
known by faith, 1s ſufficient to work all the 


forementioned effects in the juſt man, who 
lives by faith. (Habac. xi. 4. 


SECT. XII.—Expoſition of the Calviniſts 


Doctrine concerning the real Preſence. 


B UT to remove all equivocations which 
| Calviniſts make uſe of in this matter, 
and ſhew at the ſame time how near they 
have approached to us, it will be convenient 
to add here the Expoſition of their ſenti- 
ments, though I only undertook to expli- 
cate the Dottrine of the Church. 

Their Doctrine has two parts; the one 
ſpeaks of nothing but the figure, and the 
other of nothing but the Reality of the body 
and blood. We ſhall ſee each of theſe parts 
in order. | 

They tell us firſt, This great miracle of 
the real Preſence, which we admit, is uſeleſs ; 
that it is enough for our Salvation that 

Jeſus 


of the real Preſence. 59 


Jeſus Chriſt died for us; that his Sacrifice 
is ſufficiently applied to us by faith; and 
that this application is ſufficiently certified 
to us by the word of God, They add, 
That if this word muſt be cloathed with ſen- 
ſible ſigns, it is enough to give plain ſym- 
bols, ſuch as the water of Baptiſm, without 
any neceſlity of fetching the body and blood 
of Jeſus Chriſt from Heaven. 


There ſeems to be nothing more eaſy 
than this manner of explicating the ſacra- 
ment of the Lord's Supper. Nevertheleſs, 
our adverſaries themſelves do not think it 
ought to ſuffice them. They know ſuch 
kind of imaginations made the Socinians 
deny the great miracle of the incarnation. 
God might have ſaved us, ſay theſe heretics, 
without ſo much difficulty; he had nothing 
to do but to pardon our faults, and might 
have inſtructed us ſufficiently, as well in 
faith as in manners, by the preaching and 
examples of a man full of the Holy Ghoſt, 
without any need of making him a God. 
But the Calviniſts, as well as we, ſee the 
weakneſs of this argument, which appears 
firſt from its not appertaining to us to deny 
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or affirm myſteries, according as they ap- 
pear to us uſeful or unprofitable to our 
Salvation. God alone knows the ſecret ' 
thereof; and it is our buſineſs to render 
them uſeful and ſaving to us, in believing 
them as he propoſes them, and in receiving 
his graces aſter the manner he beflows them 
upon us. Secondly, not to enter into the 
queſtion, whether it was poſſible for God to 
ſave us by any other means than the in- 
carnation and death of his Son, and not to 
meddle with that unneceſſary diſpute, which 
the gentlemen of the pretended Reformed 
Religion treat of ſo at length in the ſchools; 
it ſuffices we have learnt from the Scrip- 
tures, that the Son of God has been pleaſed 
to teſtify his love to us by incomprehenſible 
effects. This love has been the cauſe of 
this ſo real an union, by which he became 
man. This love moved him to immolate 
the /ame body for us, as really as- he united 
himſelf to it. All theſe deſigns are con- 
ſecutive, and his love maintains itſelf in 
all things with the ſame vigour. So that, 


when it ſhall pleaſe him to make each of his 
children 
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children experience the goodneſs he has teſ- 
tified to all in general, by giving himſelf to 
them in "particular, he will find out a me- 
thod to accompliſh his defires, by no leſs 
efficacious means than thoſe by which he 
had already accompliſhed our Salvation. 
Upon which account we muſt be no longer 
aſtoniſhed, if he gives to each of us the pro- 
per ſubſtance of his body and hlood. He 
does it that he may imprint in our hearts, 
that it was for us he took them, and for us 


he offered them up in Sacrifice. What pre- 


ceded makes all that follows credible to us; 
the order of his myſteries diſpoſe us to be- 
lieve all this; and his expreſs word permits 

us not to doubt of it. | 
Our adverſaries ſaw very well, that ſim- 
ple figures and ſigns of his body and blood 
would not content Chriſtians, who are ac- 
cuſtomed to the bounties of a God, who 
gives himſelf to us ſo really. Wherefore 
they will not ſuffer us to accuſe them of 
denying a real and ſubſtantial participation 
of Jeſus Chriſt in their Supper. They af- 
firm, as well as we, that he makes us there 
partakers of his proper ſubſtance ; (Cat. Dim. 
| 25.) 
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25.) they tell us, that he nouriſſies and quick- 
ens us with the ſubſtance of his body and blood ; 
(Conf. de Foi. Art. 36.) and judging it 
would not be enough to ſhew us, by ſome 
ſign, that we are partakers of his Sacrifice, 
they ſay expreſsly, that the body of our Sa- 
pour, which is given us in the laſt ſupper 
aſſures us of it; (Cat. Dim. 25.) words very 
remarkable, which we will examine by 
and by. 

Behold then the body and blood of Jeſus 
Chriſt preſent in our myſteries by the ac- 
knowledgment of the Caluiniſts: For what 
is comunicated according to its proper, ſub- 
ſtance, muſt be really preſent. It is true, 
they explicate this Communication, by ſay- 
ing, it is in ſpirit and by faith; but it is 
true alſo, they will have it real. And be- 
cauſe it is impoſſible to make it intelligible, 
how a body that is communicated to us only 
in ſpirit and by faith, can be communicated 
to us really and in its proper ſubſtance; 
therefore they have not been able to con- 
tinue firm in the two parts of a Doctrine ſq 
contradictory, and they haye been abliged 
to acknowledge two things, which cannot be 
| true, 
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true, but by ſuppoſing what the Catholic 
Church teaches. 

The firſt is, that Jeſus Chriſt 1s given 
to us in the Euchariſt after a manner which 
neither agrees with that of Baptiſm, nor the 
preaching of the Goſpel, but is peculiar to 
this myſtery. We ſhall ſee by and by the 
conſequence of this principle; but let us 
firſt ſee how it is granted us by thoſe gentle- 
men of the pretended Reformation. 

I will not here alledge the authority of 
any particalar author, but the proper words 
of their Catechiſm, where it explicates what 
concerns the laſt Supper. It does not only 
tell us in expreſs terms, that Jeſus Chriſt 
is given us in the ſupper in reality, and ac- 
cording to his proper ſubſtance, but that, 
though he be truly communicated to us, both by 
Baptiſm and the Goſpel, yet, nevertheleſs, it 15 


only in part, and not fully. (Dim. 53.) From 
"whence it follows, that he is given us in the 


Lord's Supper fully, and not in part. 
There is a valt difference betwixt receiving 


in part and receiving fully. If then we re- 
ceive Jeſus Chriſt every where elſe in part, 
and it be only in the Lord's Supper we ro- 


ceive 
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ceive him fully, it follows, by the confent 
of our adverſaries, that we muſt look out for 
a participation in the Jaſt ſupper, which is 
proper only for this myſtery, and which does 
not agree with Baptiſm and Preaching ; but 
at the ſame time it follows alſo, that this 
participation 1s not annexed to faith, becauſe 


faith being generally diſperſed through all 
the attions of a Chriſtian, is found in preach- 


ing and in Baptiſm, as well as in the Lord's 


Supper: In reality, it is remarkable, that 
what deſire ſoever the pretended Reformers 
had to render Baptiſm and preaching equal 
to the laſt ſupper, becauſe Jeſus Chriſt 1s 
there truly communicated to us, they durſt 
never affirm in their Catechiſms, that Jeſus 
Chriſt is given us, in his proper ſubſtance, 
by Baptiſm and preaching, as they ſay he is 
given in the Euchariſt. They ſaw then they 
could not avoid attributing to the Euchariſt 
a manner of poſſeſſing Jeſus Chriſt pecu- 
har only to this Sacrament; and that faith, 
which is common to all the actions of a 
Chriſtian, could not be this particular man- 
ner. But this peculiar manner of poſſeſſing 
Jeſus Chriſt in the laſt Supper ought alſo 
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to be real, ſeeing it gives to the faithful the 
proper ſubſtance of the body and blood of 
Jeſus Chriſt. So that we muſt conclude, 
from what they grant us, there is in the Eu- 


Chariſt a real manner of receiving the body 
and blood of our Saviour, which is not per- 


formed by faith, and this is what the Catho. 
lic Church teaches. 


The ſecond thing granted by the pre- 


| tended Reformers is taken out of that article 


which immediately follows that which I have 

already cited out of their Catechiſm; which 

is, That the body of our Lord Jeſus, for as 
much as it was once offered up in Sacrifice to re- 
concile us to God, is now given to aſſure us, we 
have a part in that reconciliation. 

If there be any ſenſe in theſe words, if 
they be not an uſeleſs found and a vain 
amuſement, we ought to underſtand by them, 
that Jeſus Chriſt does not give us a ſym- 
bol only, but his proper body, to aſſure us, 
we partake of his Sacrifice, and of the re- 
conciliation of mankind. But if the recep- 
tion 'of the body of our Lord aſſures us of 
our participation of the fruits of his death; 
this participation of the fruits muſt neceſſa- 
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ceive him fully, it follows, by the conſent 
of our adverſaries, that we muſt look out for 
a participation in the laſt ſupper, which is 
proper only for this myſtery, and which does 
not agree with Baptiſm and Preaching; but 
at the ſame time it follows alſo, that this 
participation 1s not annexed to faith, becauſe 
faith being generally diſperſed through al! 
the actions of a Chriſtian, is found in preach- 
ing and in Baptiſm, as well as in the Lord's 
Supper: In reality, it is remarkable, that 
what deſire ſoever the pretended Reformers 
had to render Baptiſm and preaching equal 
to the laſt ſupper, becauſe Jeſus Chriſt 1s 
there truly communicated to us, they durſt 
never affirm in their Catechiſms, that Jeſus 
Chriſt is given us, in his proper ſubſtance, 
by Baptiſm and preaching, as they ſay he is 
given in the Euchariſt. They ſaw then they 
could not avoid attributing to the Euchariſt 
a manner of poſſeſſing Jeſus Chriſt pecu- 
har only to this Sacrament; and that faith, 
which is common to all the aftions of a 
Chriſtian, could not be this particular man- 
ner. But this peculiar manner of poſſeſſing 
Jeſus Chriſt in the laſt Supper ought alſo 
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to be real, ſeeing it gives to the faithful the 
proper ſubſtance of the body and blood of 
Jeſus Chriſt. So that we muſt conclude, 
from what they grant us, there is in the Eu- 


chariſt a real manner of receiving the body 


and blood of our Saviour, which is not per- 
formed by faith, and this is what the Catho- 
lic Church teaches. 


The ſecond thing granted by the pre. 


| tended Reformers is taken out of that article 


which immediately follows that which I have 
already cited out of their Catechiſm; which 
is, That the body of our Lord Jeſus, for as 
much as it was once offered up in Sacrifice to re- 
concile us to God, is now given to aſſure us, we 

have a part in that reconciliation. | 
If there be any ſenſe in theſe words, if 
they be not an uſeleſs ſound and a vain 
amuſement, we ought to underſtand by them, 
that Jeſus Chriſt does not give us a ſym- 
bol only, but his proper body, to aſſure us, 
we partake of his Sacrifice, and of the re- 
conciliation of mankind. But if the recep- 
tion 'of the body of our Lord aſſures us of 
our participation of the fruits of his death ; 
this participation of the fruits muſt neceſſa- 
K rily. 
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rily be diſtinguiſned from the reception of 
the body, ſeeing one is the pledge of the 
other. From whence, to proceed, I ſay, if 
our adverſaries are forced to diſtinguiſh in 
the laſt ſupper the participation of the body 
of our bleſſed Saviour, from the participa- 
tion of the fruits of his grace in his Sacri- 
fice, they muſt alſo neceſſarily make a 
diſtinction between the participation of his 
divine body and all kinds of ſpiritual par- 
ticipation by faith. This latter participa- 
tion will never furniſh them with two di- 
ſtin& actions; by one of which they receive 
the body of our Saviour, and by the other 
the benefit .of this Sacrifice; no man be- 
ing able to conceive what difference there is 
betwixt partaking, by faith, of the body of 
our Saviour, and partaking, by faith, of the 
fruit of his death. They muſt- therefore 
acknowledge, that beſides the communion, 
by which we ſpiritually partake of the body 
of our Saviour, and alſo of his Spirit, by 
receiving the fruit of his death, there is 
alſo a real Communion of the body of the 
ſame Saviour, which is to us a certain pledge 
of the others being aſſured to us, if we put 

no 
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no impediment to ſuch'a grace by an evil 
diſpoſition. This is neceſſarily included 
in the principles they admit, and they will 
never be able to explicate this truth, with 
the leaſt ſhadow of ſolidity, if they return 
not to the ſentiments of the Church. 

Who will not here admire the force of 
truth? All the conſequences which follow 
from the acknowledged principles of our ad- 
verſaries, are perfectly underſtood in the 
ſentiments of the Church: The meanlieſt 
inſtructed Catholics, without difficulty, con- 
ceive that in the Euchariſt there is a Com- 
munion with Jeſus Chriſt, which is not to 
be found any where elſe. It is no difficulty 
for them to underſtand his body is given us, 
to aſſure us we partake of his Sacrifice and 
Death. They diſtinguiſh clearly betwixt 
theſe two neceſſary manners of uniting our- 
ſelves to Jeſus Chriſt; the one in receiving 
his proper fleſh; the other, in receiving 
his ſpirit ; the firſt of which is granted us as 
a certain pledge of the ſecond. But ſeeing 
theſe things are inexplicable in the ſenti- 
ments of our adverſaries, though on the 
other hand they cannot deny them, we muſt 
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neceſſarily conclude, that error has thrown 
them into a manifeſt contradittion. - 

I have been often aſtoniſhed they did not 
explicate their Dottrine after a plainer man- 
ner. Why did they not always, without ſo 
many formalities, perſevere to ſay, that 
Jeſus Chriſt having ſhed his blood for us, 
repreſented to us this effuſion, by giving 
us two diſtin ſigns of his body and blood; 
that he was pleaſed indeed to give to theſe 
ſigns the name of the thing itſelf: that 
theſe ſacred ſigns were pledges to aſſure us 
of our partaking of the fruit of his death, 
and that we were ſpiritually nouriſhed by 
the virtue of his body and blood? After ſo 
many endeavours to prove, that ſigns often 
receive the names of the things ſignified, 
and that for this reaſon the ſign of the body ; 
might be called the hody, all this connection 
of Doctrine obliges them naturally to fix 
there. To render theſe ſigns efficacious, 
it ſufficed that the grace of Redemption + 
was annexed to them, or rather, according 
to their principles, that it was in them con- 
| firmed to us. They needed not to have 
tormented themſelyes, as they haye done, 
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to make us underſtand we receive the pro. 
per body of our Saviour, to aſſure us we 
partake of the grace of his death. They 
were well enough ſatisfied to have the water 
of Baptiſm a ſign of the blood which waſheth 
us; and it never entred into their fancies 
to ſay, we there receive the proper ſub. 
ſtance of the blood of our bleſſed Saviour, 
to aſſure us his virtue is there diffuſed upon 
us. If they had argued after the ſame 
manner as to the Euchariſt, their Doctrine 
had heen leſs embroiled, But thoſe who 
invent and innovate, cannot expreſs all they 
have a mind to. They find certain truthg 
and maxims eſtabliſhed, which incommode 
them, and force a violence upon their ima- 
ginations, The Arians would gladly have 
refuſed our bleſſed Saviour the name of 
God, or the only Son of God. The Ne. 
71ans did not admit, but with reluftance, 
that kind of I know not what unity of perſon 
in Jeſus Chriſt, which we find in their 
writings. The Pelagians, who denied ori- 
ginal fin, would alſo willingly have denied 
that Baptiſm was given to little children for 
the remifhon of ſins: For by that means 
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they would have been freed from the argu- 
ment which Catholics drew from this prac- 
tice, to prove that original defect. But, as 
I juſt now ſaid, thoſe who find ſome truths 
firmly eſtabliſhed, have not the boldneſs to 
overthrow all. Let the Calviniſts in genu- 
ouſly confeſs the truth; they would have 
been well pleaſed to acknowledge, in the Eu- 
chariſt, the body of our bleſſed Saviour only 
figuratively, and the ſole participation of his 
Spirit in effect, laying aſide thoſe great words 
of participation of his proper ſubſtance, and 
the many others which import a real pre- 
| ſence, and ſerve only to perplex them. It 
would have been more to their humour to 
have acknowledged, in the Lord's Supper, 
no other communion with Jeſus Chriſt but 
what 1s alſo common to preaching and to 
Baptiſm, without telling us, as they have 
done, that in the Lord's Supper ke is received 
in plenitude, and every where elſe only in 
part, But however this was their inclina- 
tion, yet the very force of the terms oppoſe 
them, our bleſſed Saviour having ſaid fo 
preciſely of the Euchariſt, This is my body, 
this is my blood; which he never did of any 

- Other 


'of the real Preſente. 71 


other thing, nor upon any other occaſion ; 
what likelihood was there of rendering that 
common to all the actions of a Chriſtian, 
which his expreſs word had annexed to one 
particular Sacrament? And farther, the 
whole order of divine providence, the con- 
nettion of Doctrine and holy myſteries, the 
intention of Jeſus Chriſt in his laſt ſupper, 
the words themſelves which he uttered, and 
the impreſſion which they naturally form 
in the minds of the faithful, give us nothing 
but the ideas of his real Preſence. There- 
fore it was neceſſary our adverſaries ſhould 
find out ſome expreſſions, the ſound of 
which might, at leaſt, give us a confuſed 
idea of this reality. When a man fixes him- 
ſelf either entirely upon faith, as Catholics 
do, or entirely upon human reaſon, as In- 
hdels do, it is eaſy for him to eſtabliſh a 
connected and uniform model of Doctrine: 
But when a man gaes about to make a com- 
poſition of one and the other, he always ſays 
ſomething which he would not ſay, and 
afterwards falls into opinions, the ſole con- 
traricties of -which-ſhew the manifeſt falſity 
the. : 
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This is what has happened to theſe gen- 
tlemen of the pretended Reformed Reli- 
gion; and God has ſo permitted it, to 
facilitate their return to Catholic unity. For, 
whereas their own experience ſhews them, 
they muſt neceſſarily expreſs themſelves as we 
do, to ſpeak the language of truth; ought they 
not to judge it neceſſarily to think as we do, 
to underſtand it right? If they obſerve, in 
their own belief, many expreſſions which have 
no ſenſe but according to our tenets, is it 
not ſufficient to convince them, that truth is 
not in its full perſeftion but amongſt us? And 
ought not thoſe unconnefed parts of Catholic 
Do#rine, which are ſcattered here and there 
in their Catechiſms, but which, as I may 
fay, require to be' united to the whole; 
ought they not, I ſay, to excite them to 
ſearch, in the communion of the Church, a full 
and entire explication of the myſtery of the 
Euchariſt ? They would nb doubt, be brought 
to it, did not human reflections trouble and 
perplex their faith, which has too much 
dependance upon ſenſe. But having ſhewn 
what Fruit they ought to reap from the 
Expofition of their Doctrine, let us finiſh the 


Expoſition of our own. # 
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SECT. XIII. -/ Tranſubſtantiation and 
Adoration, and in what ſenſe the Euchariſt 
is ſaid to be a Sign. 


12 having been convenient, as was ſaid 
before, that the ſenſes ſhould not perceive 
any thing in this myſtery of faith, it was 
neceſſary nothing ſhould be changed, in 
reſpe& of them, in the bread and wine of 
the Euchariſt. Upon which account, ſince 
we ſee the ſame ſpecies, and feel the ſame 
effects as before in this Sacrament, we muſt 
not wonder if the ſame name be given to 
them ſometimes, and in ſome certain ſenſe. 
Yet, notwithſtanding, faith being attentive 
to his word, who performs what pleaſes him 
in heaven and on earth, acknowledges here 
no other ſubſtance but what is deſigned by 
the ſame word, that is to ſay, the proper 
body and blood of Jeſus Chriſt, into which 
the bread and wine are changed; this is what 
we call Tranſubſtantiation. 

However, that real verity which is in- 
teriorly contained in the Euchariſt, hinders 
not the exterior and ſenſible part from be- 
ing a ſign; but a ſign of ſuch a nature, that 
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it is ſo far from excluding the reality of the 
thing ſignified, it bears it neceſſarily along 
with it, ſeeing that, in effect, theſe words, 
This is my body, pronounced upon that mat- 
ter, which Jeſus Chriſt himſelf made choice 
of, is to us a certain ſign that his body is 
preſent; and though the ſymbols appear 
always the ſame to our ſenſes, yet our wind 
Judges otherwiſe of them, and not according 
to ſenſe, becauſe a fuperior authority inter- 
pofes. So that, whereas certain ſpecies, 
and a certain ſequel of natural impreſſions 
on our ſenſes, have been accuſtomed to de- 
ſign to us the ſubſtance of bread and wine, 
the authority of him, in whom we believe, 
tauſes the ſame ſpecies to begin to ſhew us 
another ſubſtance: For we give car to him 
who ſaid that his, which we receive and eat, 
ts His body; and ſuch is the force of theſe 
words, as they hinder us from referring 
thoſe exterior appearances to the ſubſtance 
of bread, and induce us to refer them to the 
body of Jeſus Chriſt there preſent: Inſo- 
much that the preſence of ſuch an adorable 
objeA, being rendered certain to us by this 


ſign, we arc not afraid to pay it our ado- 
rations. 


will 
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I will not dwell upon the point of ado. 
ration, becauſe the moſt learned and moſt 
intelligent of our adverſaries have long 
ſince granted us, that thoſe who are per- 
ſuaded of the real Preſence of Jeſus Chriſt 
in the Euchariſt, ought to pay him in it their 
adorations, 

In fine, being once convinced, the all- 
powerful words of the Son of God operate 
where-ever they declare, we believe that in 
the laſt ſupper they had their effect as ſoon 
as they were pronounced by him; and by 
a neceſſary conſequence we acknowledge 
the real Preſence of his body before our 
receiving of it. 


SECT. XIV.—The Sacrifice of the Maſs. 


HESE things being ſuppoſed, there 
remains no particular difficulty about 
the Sacrifice which we acknowledge in the 
Euchariſt, | 
We have obſerved two actions in this my- 
ſtery, which ceaſe not to be diſtin, though 
one of them has a relation to the other. 
The firſt is the conſecration, by which the 
öÜð— ²—' oo 
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bread and wine are changed into the body 
and blood; and the ſecond is the receiving, 
by which we partake of them. 

In the conſecration the body and blood 
are my ſtically ſeparated, becauſe Jeſus Chriſt 
ſaid ſeparately, This is my body, this is my 
blood; which includes a lively and efficaci- 
ous repreſentation of the violent death he 


{uffered. 


So that the Son of God is placed upon the 
holy table, in virtue of theſe words, cloathed 
with thoſe ſigns which repreſent his death; 
this is effeted by conſecration; and this 
religious aQion carries with it an acknow- 
ledgment of God's ſovereignty, in as much 
as Jeſus Chriſt there preſent renews and 
perpetuates, in ſome ſort, the remembrance 
of his being obedient, even to the death of 
the Croſs: So that there is nothing wanting 
to render this a true ſacrifice, 


We cannot doubt but this action, as di- 
ſtint from that of communicating, is of 
itſelf acceptable to God, and makes him look 
upon us with a more propitious eye, be- 
cauſe it repreſents to him that voluntary 
death which his beloved Son has ſuffered for 
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us ſinners; or rather places before our eyes 
that very Son of his, under the ſigns of this 
death, by which his wrath had * ap- 
peaſed. 

All Chriſtians will confeſs the ſole pre- 
ſence of Jeſus Chriſt to be a moſt powerful 
interceſſion before God for all mankind, ac- 
cording to the ſaying of the Apoſtle, That 
Jeſus Chriſt preſents himſelf, and appears for 
us before the face of God. (Heb. ix. 24.) So 
that we believe Jeſus Chriſt being preſent 
upon the holy table, under this figure of 
death, intercedes for us, and repreſents con- 
tinually to his Father that death which he has 
ſuffered for his Church. | 

It is in this ſenſe we ſay Jeſus Chriſt of- 
fers up himſelf to God for us in the Eucha- 
riſt; it is after this manner we conceive 
this oblation renders God more propitious 
to us, and therefore we call this a propitia- 
tory ſacrifice. | 

When we conſider what it is Jeſus Chriſt 
operates in this myſtery, and when ve ſee 
him by faith preſent upon this holy table, 
together with theſe ſigns of death, we unite 
ourſelyes to him in this eſtate; we preſent 

| him 
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bread and wine are changed into the body 
and blood; and the ſecond is the receiving, 
by which we partake of them. 

In the conſecration the body and blood 
are myſtically ſeparated, becauſe Jeſus Chriſt 
ſaid ſeparately, This is my body, this is my 
blood; which includes a lively and efficaci- 
ous repreſentation of the violent death he 
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So that the Son of God is placed upon the 
holy table, in virtue of theſe words, cloathed 
with thoſe ſigns which repreſent his death; 
this is effected by conſecration; and this 
religious action carries with it an acknow- 
ledgment of God's ſovereignty, in as much 
as Jeſus Chriſt there preſent renews and 
perpetuates, in ſome ſort, the remembrance 
of his being obedient, even to the death of 
the Croſs: So that there is nothing wanting 
to render this a true ſacrifice, 

We cannot doubt but this action, as di- 
ſtint from that of communicating, is of 
itſelf acceptable to God, and makes him look 
upon us with a more propitious eye, be- 
cauſe it repreſents to him that voluntary 
death which his beloved Son has ſuffered for 
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us ſinners; or rather places before our eyes 
that very Son of his, under the figns of this 
death, by which his wrath had * ap- 
peaſed. 

All Chriſtians will confeſs the ſole pre- 
ſence of jeſus Chriſt to be a moſt powerful 
interceſſion before God for all mankind, ac- 
cording to the ſaying of the Apoſtle, That 
Jeſus Chriſt preſents himſelf, and appears for 
us before the face of God. (Heb. ix. 24.) So 
that we believe Jeſus Chriſt being preſent 
upon the holy table, under this: figure of 
death, intercedes for us, and repreſents con- 
tinually to his Father that death which he has 
ſuffered for his Church. | 

It is in this ſenſe we ſay Jeſus Chriſt of- 
fers up himſelf to God for us in the Eucha- 
riſt; it is after this manner we conceive 
this oblation renders God more propitious 
to us, and therefore we call this a propitia- 
tory ſacrifice. 

When we conſider what it is Jeſus Chriſt 
operates in this myſtery, and when we ſee 
him by faith preſent upon this holy table, 


together with theſe ſigns of death, we unite 
ourſelves to him in this eſtate; we preſent 
him 
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him to God as our only victim, and our 
ſole propitiator by his blood, confeſſing we 
have nothing to offer to God but Jeſus 
Chriſt, and the infinite merit of his death. 
We conlecrate all our prayers by this holy 
oblation, and in preſenting [eſus Chriſt to 
God, we learn, at the ſame time, to offer up 
ourſelves to the divine majeſty, in him, and 
by him, as living Sacrifices. 

This is the Sacrifice of Chriſtians, infi- 
nitely different from what was offered up in 
the Old Law: A fpiritual Sacrifice becom- 
ing the new Covenant, in which the pre- 
ſence of the victim 1s only perceived by 
faith; in which the word of God is the ſpi- 
ritual {word which makes a myſtical ſepa- 
ration betwixt the body and blood; in which, 
by conſequence, the blood is only ſhed 
myſtically, and in which death only inter- 
yenes by repreſentation; and yet, however, 
a moſt real Sacrifice, in as much as Jeſus 
Chriſt is there truly. contained and pre- 
ſented to his Father, under this figure of 
death: But a commemorative Sacrifice, 
which is ſo far from taking away our ad- 


heſion to the Sacrifice of the Croſs, as it is 
1. 5 objected 
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objected to us, that, on the contrary it fixes 
us the firmer to it, by all its circumſtances; 
ſeeing it has not only an entire relation to 
it, but, in reality, has neither being nor 
ſubfiſtance but by this relation, from whence 
it derives all the virtue contained in it. 

This is the expreſs Doctrine of the Ca- 
tholic Church in the Council of Trent, which 
teaches, that this Sacrifice is inſtituted only 
to repreſent that which was once accompliſhed 
upon the Croſs; to perpetuate the memory of it 
to the end of the world; and to apply to us the 
ſaving virtue of it for the remiſſion of thoſe ſins 
whach we commit every day. (Sefl. 22. c. 1.) 
So that the Church is ſo far from believing 
that ſomething wants to perfect the Sacrifice 
of the Croſs, on the contrary, ſhe thinks it 
ſo perfect, and ſo fully ſufficient, as what is 
added is only inſtituted to celebrate the me- 
mory, and apply its virtue. 

By which the ſame Church acknowledges, 
that all the merits of the Redemption of 
mankind depends upon the death of the Son 
of God; and it ought to be. underſtood, 
from all we have already expounded, that 
when we ſay to God in the celebration of 


the 
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the divine myſtery, We offer thee this holy 
hoſt, we pretend not, by this oblation, to make 
or preſent to God a new payment of the 
price of our ſalvation, but to offer up to 
him, in our behalfs, the merits of our bleſſed 
Jeſus there preſent, and the infinite price 
which he once paid for us upon the Croſs. 

The Gentlemen of the pretended Re- 
formed Religion do not think they offend 
Jeſus Chriſt, by offering him to God as pre- 
ſent to their faith; and if they believed him 
to be really there, what repugnance could 
they have to offer him up as truly preſent; 
ſo that the whole diſpute ought indeed to be 
reduced to the real preſence alone. 

From hence-forwards all thoſe falſe ideas, 
which theſe Gentlemen of the pretended 
Reformed Religion form to themſelves of 
the Sacrifice which we offer, ought to be 
effaced. They ought freely to acknowledge, 
Catholics pretend not to make a new propi- 
tiation to appeaſe God afreſh, as if he had 
not been ſufficiently ſatisfied by the Sacrifice 
of the Croſs; or to make ſome addition to 
the price of our Salvation, as if it were im- 
perfect. All theſe things have no place 
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in our Doctrine; becauſe all that is here 
done, is intended by way of interceſſion and 
application, after the manner which we have 
now explicated. 


SECT. XV.—The Epiſtle to the Hebrews. . 


FTER this Explication, thoſe mighty 
objettions drawn from the Epiſtle to 
the Hebrews, and ſo much enforced againſt 
us, will appear to have little reaſon in them; 
and it is in vain our adverſaries ſtrive to 
prove, from the ſentiments of the Apoſtle, 
that we annul the Sacrifice of the Croſs, 
But becauſe the beſt way to prove that two 
Doarines are not oppoſite to one another, 
is to ſhew, by explicating them, that no pro- 
poſition of the one is contrary to the propo- 
ſitions of the other; I think I am bound, in 
this place, to propoſe, in ſhort, the Doctrine 
of this Epiſtle, : 
The Apoftle intends, in this Epiſtle, to 
teach us, That a ſinner could not avoid 
death, 'but by ſubſtituting ſome one in his 
place to die for him; that whilſt men ſubſti- 
tuted only beaſts to be killed in their places, 
their Sacrifices operated nothing, but a pub- 
M lic 
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lic acknowledgment of their having de- 
ſerved death; and that, ſeeing the divine 
juſtiee could not be ſatisfied by ſo unequal 
an exchange, they began again every day 
to ſlay new victims; which was a certain 
mark of the inſufficiency of that ſubſtitu- 
tion: But that, ſince Jeſus Chriſt had vouch- 
ſafed to die for ſinners, God being 
ſatisfied, by a perſon ſo condignly ſufficient 
ſubſtituting of himſelf, had nothing more to 
exact for the price of our Redemption. 
From whence the Apoſtle concludes, we 
ought not only to offer up no more victims 
after Jeſus Chriſt, but that Jeſus Chriſt him- 
ſelf ought to be but once offered up to death 
for us. 

Let the Reader then, who 1s folicitous 
for his ſoul's ſalvation, and a lover of truth, 
refleft a little upon what we have ſaid con- 
cerning the manner how Jeſus Chriſt offers 
up himſelf to God for us in the Euchariſt ; 
I am certain he will not find any propoſition 
contrary to thoſe I have here related from 
the Apoſtle, or which weakens his argu- 
ment; ſo that nothing can be objedted to us, 
but his filence upon this point. But thoſe 
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who would but confider the wiſe diſtribu- 
tion which God makes of his ſecrets in the 
ſeveral books of Scripture, would not oblige 
us to receive, from the ſole Epiſtle to the 
Hebrews, all our inſtructions concerning a 
matter which was not neceſſary to the ſub- 
jeQ of that Epiſtle; ſeeing the Apoſtle in- 
tends to explicate, in it, the perfection of the 
Sacrifice of the Croſs, and not the different 
manners which God has inſtituted to apply 
it to us. 


And, to remove all equivocation, if we 
take the word offer in the ſenfe it is made 
uſe of in this Epiſtle, as implying the actual 
death of the victim, we will publicly con- 
feſs that Jefus Chriſt is now no more offered 
up, neither in the Euchariſt, nor any where 
elſe. But becauſe this word has a larger 
ſignification in other places of Scripture, 
where it is often ſaid, We offer up to God 
what we preſent before him; the Church, 
which forms her language and doctrine, not 
from the ſole Epiſtle to the Hebrews, but 
from the whole body of the holy Seripture, 
is not afraid to ſay, that Jeſus Chriſt offers 
up himſelf to God wherever hg appears 
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before: his face upon our behalf, and that 
by conſequence, he offers up himſelf in 
the Euchariſt, according to the holy fathers 
expreſſions. 

Now to imagine this manner of Teſts 
Chriſt's preſenting himſelf to God, ſhould 
injure the Sacrifice of the Croſs, is what 
cannot in any kind be ſuppoſed, without 
overthrowing the whole Scripture, and par- 
ticularly this Epiltle, which. is fo vehemently 
objeaed againſt us. For it muſt, by the 
ſame reaſon, be concluded, that when Jeſus 
Chriſt offered up himſelf to God, in enter- 
ing into the world, (Heb. x. g.) to ſubſtitute 
himſelf in place of thoſe victims which could 
not pleaſe him, he injured that action by 
which he offered up himſelf upon the Croſs, 
that when he continues to appear before God 
for us, (Heb. 1x. 24.) he weakens that Ob- 
lation, by which he appears once, by the immo- 
lation of himſelf; (Heb. ix. 26.) and that not 
ceaſing to intercede for us, he accuſes, in- 
ſufficiency, that interceſſion which he made 


in dying with /o many tears, and fuch c an excla- 
* (Heb. v. 7.) 
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All this would be ridiculous. We muſt 
therefore underſtand, that Jefus Chriſt, who 
once offered up himſelf to be the humble 
Victim of the divine Juſtice, does not ceaſe 
to offer up himſelf always for us; that the 
infinite perfettion of the Sacrifice of the 
Croſs confiſts in this, that whatſoever pre- 
ceded it, as well as what follows it, has an 
entire reference to it; that as what pre- 
ceded it was a preparation to it, ſo that 
which follows it; is the conſummation and 
application of it; that in reality the pay- 
ment of the price of our redemption' is no 
more reiterated, becauſe it was fully diſ- 
charged the firſt time; but that what applies 
that redemption to us continues without 
ceaſing; laſtly, that we muſt make a diſtinc- 
tion betwixt the things which are reiterated 


as imperfeRt, and thoſe which are continued 


as perfect and neceſſary. 
SECT. XVI.— Reflections upon the preceding 
Doctrine. 


E earneſtly entreat the gentlemen of 

the pretended Reformation to make 
ſome little reflection upon what has been 
ſaid concerning the Euchariſt. 


The 
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The Doctrine of the real Preſence has 
been the neceſſary foundation of it. This 
foundation is impugned by the Calviniſts: 
There is nothing appears more important 
than this in our controverſies; ſeeing the 
queſtion is concerning the real Preſence of 
Jeſus-Chriſt himſelf: There is nothing our 
adverſaries find more difficult to believe; 
and there is nothing in which we are fo 
directly oppoſite as in this. 

In moſt other diſputes, when theſe gen- 
tlemen hear us with calmneſs, they find the 
difficulties vaniſh, and that they are often 
more offended with words, than with the 
things themſelves. On the contrary, upon 
this ſubject, we agree more about the man- 
ner of ſpeaking, becauſe both ſides uſe the 
words of real participation, and the like: But 
the fuller we explicate ourſelves, the more 
we find ourſelves oppoſed; becauſe our 
adverſaries do not receive all the conſe. 
quences of thoſe truths which they admit, 
being diſcouraged, as I ſaid, by the difficul- 
tics which ſenſe and human reaſon find in 
theſe conſeguences. 


This 


preceding Doctrine. 
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This is therefore, to ſay truly, the moſt 
important and difficult of our controverſies, 
and that in which we are moſt oppoſite to 
one another. ; | 

Nevertheleſs God has permitted the Lu- 
therans ſhould adhere to the belief of the 
real Preſence as well as we; and he has alfo 
permitted the Caluiniſts ſhould declare this 
Doctrine to have no poiſon in it; that it 
does not ſubvert the foundations of ſalva- 
tion and faith; and that it ought not to 
break communion betwixt brethren. 

Let thoſe gentlemen of the pretended 
Reformed Religion, who think ſeriouſly of 
their ſalvation, render themſelves here at- 
tentive to that order which the divine 
providence makes uſe of, to bring them in- 
ſenfibly nearer to us and truth. One may 
either entirely diſſipate all the other grounds 
of their complaints, or at leaſt reduce them 
to very few heads, with a little expheation, 
In this, where we cannot hope to conquer 
by this method, they have themfelves re- 
moved the chief difficulty, by declaring this 
Doctrine to contain nothing contrary to fall 
pation, or the fundamentals / Religion. | 

It 
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It is true, the Lutherans, though they con- 
cur with us in the ground of the reality, yet 
admit not all the conſequences of it. They 
put bread together with the body of [eſus 
Chriſt; ſome of them rejected the adora- 
tion; and they, ſeem to acknowledge the 
real Preſence only in the act of receiving. 
But all the ſubtilty of the! Miniſters can 
never perſuade ingenuous and underſtand- 
ing perſons, but that, if they maintain the 
real Preſence, which 1s the moſt important 
and difficult point, they ought alſo to main- 
tain the reſt. Y 

Moreover, the ſame. providence which 
labours ſecretly for our nearer union, and 
lays the foundations of reconciliation and 
of peace in the midſt of bitterneſs and diſ- 
putes, has farther permitted the Calviniſts 
to allow, that ſuppoſing theſe words, This is 
my bady, ought to be taken in a literal ſenfe, 
Catholics reaſon better and more conſe- 
quently than the Lutherans... 

If I relate not the paſſages which halve 
been ſo often cited on this account, I hope 
I ſhajl eaſily be excuſed, becauſe all thoſe, 
| Who are not obſtinate, will grant us without 
difficulty, 


— 
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difficulty, that the real Preſence being ſup- 
poſed, our Doctrine is that which moſt na- 
turally follows. 

It is then an eſtabliſhed truth, that our 
Dottrine, in this paint, contains nothing but 
the real Preſence rightly underſtood. But 
we muſt not ſtop there; and we beſeech 
the pretended Reformed to conſider we 
make uſe of no other things to explicate the 
Sacrifice of the Euchariſt, but only ſuch as 
are neceſſarily included in this reality of 
Preſence. 

If it Thould be aſked us, after this, how 
it comes then that the Lutherans, who be- 
lieve the real Preſence, ſhould nevertheleſs 
rejett the Sacrifice, which is, according to 
us, only a conſequence of it; our anſwer is 
in one word, that this Doctrine muſt be 
numbered amongſt the other conſequences of 
the real Preſence, which theſe Lutherans have 
not underſtood, and which we have pene- 
trated much better than they, as the Calvini/ts 
themſelves confeſs, 


If our Explications perſuade theſe laſt, 
that our Doctrine about the Sacrifice is in- 
cluded in that of the real Preſence, they 


8 ought 
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ought to ſee clearly that this mighty diſpute 
of the Sacrifice of the Maſs, which has filled 
ſo many volumes, and occaſioned fo many 
invettives, ought from henceforwards to be 
retrenched from the body of their contro- 
verſies, becauſe this point has not now any 
particular difficulty, and (which is much 
more important) becauſe thisSacrifice, againſt 
which they have ſo great repugnance, is no 
other but a neceſſary conſequence, and a 
natural explication of a Doctrine, which, 
according to them, has no venom in it. Let 
them now examine themſelves, and, after 
this, try before God, whether they have ſo 
much reaſon, as they imagine, to withdraw 
themſelves from thoſe Altars, where their 
fore-fathers received the bread of life. 


SECT. XVII.—Communion under both kinds. 


"HERE remains one other conſequence 
of this Doftrine to be examined, which 

is, that Jeſus Chriſt being really preſent in 
the Sacrament, the grace and benedittion 
is not annexed to the ſenſible ſpecies, but to 
the proper ſubſtance of his fleſh, which is 
living and nieren, becauſe of the divinity 
which 
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which is united to it. Upon which account, 
all thoſe who believe the real Preſence, 
ought not to have any difficulty to com- 
munieate under one ſole ſpecies, becauſe 
they there receive all that is eſſential to this 
Sacrament, with a plenitude ſo much the 
more ſecure, as there 'being now no real 
ſeparation betwixt the body and the blood, 
as has been ſaid, we receive entirely, and 
without diviſion, Him who is ſolely capable 
to ſatiate us. 

This is the ſolid foundation, upon which 
the Church, interpreting the precept of com- 
munion, has declared, we may receive the 
ſanctification, which this Sacrament carries 
with it, under one ſole ſpecies; and if ſhe 
has reduced her children to this ſole ſpecies, 
it was not out of diſ.efteem of the other, 
ſeeing, on the contrary, ſhe did it to hjnder 
thoſe irreverences, which the conſuſion and 
negligence of people had occaſioned in theſe 
latter ages, reſerving to herſelf the re-eſtab- 
limment of communion under both kinds, 
according as it ſhould become more advan- 
tageous to peace and unity. 
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of this Doctrine to be examined, which 

is, that Jeſus Chriſt being really preſent in 
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is not annexed to the ſenſible ſpecies, but to 
the proper ſubſtance of his fleſh, which is 
living and life-giving, becauſe of the divinity 
which 
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which is united to it. Upon which account, 
all thoſe who believe the real Preſence, 
ought not to have any difficulty to com- 
munieate under one ſole ſpecies, becauſe 
they there receive all that is eſſential to this 
Sacrament, with a plenitude ſo much the 
more ſecure, as there being now no real 
ſeparation betwixt the body and the blood, 
as has been ſaid, we receive entirely, and 
without diviſion, Him who is ſolely capable 
to ſatiate us. 

This is the ſolid foundation, upon which 
the Church, interpreting the precept of com- 
munion, has declared, we may receive the 
fanRification, which this Sacrament carries 
with it, under one ſole ſpecies; and if ſhe 
has reduced her children to this ſole ſpecies, 
it was not out of diſeſteem of the other, 
ſeeing, on the contrary, ſhe did it to hinder 
thole irreverences, which the confuſion and 
negligence of people had oceaſioned in theſe 
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limment of communion under both kinds, 
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Catholic Divines have made it appear to 
the gentlemen of the pretended Reforma- 
tion, how they themſelves have made uſe 
of ſeveral ſuch-like interpretations, in what 
belongs to the uſe of the Sacrament; but 
above all they had reaſon to remark this 
which is taken out of the xii. chap. of their f 5 
diſcipline, Title, of the Lord's Supper, Art. 

7, where we find theſe words: The bread of 
the Lord's Supper ought to be adminiſtered to 
thoſe who cannot drink wine, upon their making 
proteſtation, that it is not out of contempt, and z 
endeavouring .what they can poſſibly, to obviate 


all. ſcandal even by approaching the cup as near 
their mouths as they are able. They have 


judged, by this regulation, that both ſpecies 
were not, by the inſtitution of - Jeſus Chriſt, \ 
eſſential to the communion; otherwiſe they 
ought to have abſolutely refuſed the Sacra- 
ment to thoſe who could not receive it 
whole and entire, and not to give it them 
after a manner contrary to that which Jeſus 
Chriſt had commanded; in which caſe their 
diſability would haye been their excuſe. 
But our adverſaries conceived it would be 
an exceſſive rigour, not to allow at leaſt one 


of 
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of the ſpecies to thoſe who could not re- 
ceive the other; and as this condeſcen- 
dence has no ground in ſcripture, they muſt 
acknowledge with us, the words by which 
Jeſus Chriſt propoſes to us the two ſpecies, 
are liable to ſome interpretation, and that 
this interpretation ought to be declared by 
the authority of the Church. 

But it might ſeem as if this article of their 
diſcipline, which was made in the ſynod of 
Poitiers held in the year 1560, had been 
reformed by the ſynod of Vertueil held in 
the year 15067, where it is ſaid, the company is 
not of opinion, the bread Should be adminiſtred 
tp thoſe who would not receiue the cup, Theſe 
two ſynods nevertheleſs are no ways oppo- 
ſite. That of Vertueil ſpeaks only of thoſe 
who will not receive the cup; and that of Poi- 
tiers of thoſe only who cannot. In effect, 
notwithſtanding the ſynod of Vertueil, this 
article remains in their diſcipline, and has 
been alſo approved by a later ſynod than 
that | of Vertueil, that is, by the ſynod of 
La Rochell in 1571, where this article was 


reviſed and put into that ſtate in which it 
NOW is. 


But 
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But ſuppoſing the ſynods of the gentle- 
men of the pretended Reformed Religion, 
had differed in their ſentiments, it would 
only follow, that the matter in queſtion re- 
gards not faith, and that it is of the number 
of thoſe, which are at the Church's diſpoſal, 
according to their own Principles. 


SECT, XVIII,—The written and unwritten 
Word. | 


HERE remains nothing more, now, 

but to explicate what Catholics believe 
touching the Word of God, and the autho- 
rity of the Church. 

Jeſus Chriſt having laid the foundation 
of his Church by preaching, the unwritten 
Word was the firſt rule of Chriſtianity ; and 
when the writings of the New Teftament 
were added, this unwritten Word did not, 
upon that account, loſe it's autharity ; which 
makes us receive with equal veneration all 
that was ever taught by the Apoſtles, whe- 
ther by writing, or by word of mouth, as 
St. Paul himſelf has expreſsly declared. 
(2 Theſſ. ii. 14.) And it is a moſt certain 
ſign a Doctrine comes from the Apoſtles, 
when 
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when it is univerſally embraced by all Chri. 
ſtian Churches, without any poſſibility of 
| ſhewing its beginning. We cannot chuſe 
but receive all that is eſtabliſhed, after this 
manner, with the ſubmiſhon due to divine 
authority ; and we are perſuaded, that thoſe 
gentlemen of the pretended Reformation, 
who are not obſtinate, are in the bottom of 
their hearts of the ſame opinion; it being 
impoſhble to believe a Doctrine, received 
from the beginning of the Church, can flow 
from any other ſource than that of the Apo? 
ſtles. Wherefore our adverſaries ought not 
to wonder if we, who are careful to gather 
together all our fathers have left us, ſhould 


preſerve the depoſitum of tradition, as well as 
that of the ſcriptures. 


SECT. XIX.—The Authority of the Church. 


T H E Church being eſtabliſhed by God 
to be the guardian of ſcripture and tra- 
dition, we receive the canonical ſcriptures 
from her; and let our adverſaries ſay what 
they will, we doubt not but it is her autho- 
rity which principally determines them to 
reverence, as divine books, the Canticle of 

Canticles, 
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Canticles, which has ſo few viſible marks of 
a prophetical inſpiration ; the Epiſtle of St. 
James, which Luther rejected; and that of 
St. Jude, which might appear ſuſpected be- 
cauſe of ſome apocryphal books cited in it. 
In fine, it .can only be from this authority 
they receive the whole body of ſcripture, 
which all Chriſtians accept as divine, be- 
fore their reading of it has made them ſen- 
ſible of the ſpirit of God in it. 

Being then inſeparably bound, as we are, 
10 the holy authority of the Church, by 
means of the Scriptures which we receive 
from her hands, we learn tradition alſo from 
her; and, by the means of tradition, we learn 
the true ſenſe of Scripture. Upon which 
account the Church profeſſes ſhe tells us 
nothing from herſelf, and that ſhe invents 
nothing new in her Doctrine; ſhe does no- 
thing but follow and declare the divine Re- 
velation, by the interior direQion of the 
Holy Ghoſt, who is given to her as her 
teacher. 

That diſpute, which was raiſed in the 
very time of the Apoſtles, upon account of 
the ceremonies of the law, ſhews clearly, 

f that 


— 
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that the Holy Ghoſt explicates himſelf by 
the Church; and their a&s have, by the 
method whereby that firſt conteſt was de- 
cided, taught all ſucceeding ages by what 
authority all other differences are to be 
ended. So that as often as there ſhall hap- 
pen any diſputes to cauſe a diviſion amongſt 
the faithful, the Church will interpoſe her 
authority, and her paſtors aſſembled will ſay, 
after the Apoſtles, (Act. xv. 28.) I. has 


ſeemed good to the Holy Ghoſt, and to us. And 
when ſhe has ſpoken, her children will be 
taught, they ought not to begin again to 
examine thoſe articles once ſo reſolved on; 
but are bound humbly to receive her deci- 
ſions. In this we ſhall follow the example 
of St. Paul and Silas, who carried this firſt 
ſentence of the Apoſtles to the faithful, and 
were ſo far from permitting a new diſcuſſion 
of what had been decided, that, on the con- 
trary, They went from place to place, teaching 
them to obſerve the ordinances of the Apoſtles. 
(Adds xvi. 4.) | 
Thus it is the children of God acquieſce 
in the judgment of the Church, believing 
that from ber mouth they hear the oracle of 


O the 
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the Holy Ghoſt; and upon account of this 
belief it is, that after having ſaid in our 
Creed, I believe in the Holy Ghoſt, we add im- 
mediately, The Holy Catholic Church; by 
which we oblige ourſelves to acknowledge 
an infallible and perpetual verity in the 
univerſal Church, becauſe this very Church, 
which we believe exiſtent in all ages, would 
ceaſe to be the Church, if ſhe ceaſed to 
teach the truth revealed by God. So that 
thoſe who apprehend, leaſt ſhe ſhould abuſe 
her power to eltabliſh a lie, have no faith in 
him by whom ſhe is governed. 

And if our adverſaries would but look 
upon theſe things in a more mild and candid 
manner, they would be obliged to acknow- 
ledge, the Catholic Church 1s fo far from 
making herſelf miſtreſs of her faith, as they 
have accuſed her, that, on the contrary, ſhe 
has done what ſhe could to bind and de- 
prive herſelf of all the means of innovation; 
ſeeing ſhe not only ſubmits herſelf to the 
holy ſcriptures, but, to the end ſhe might 
for ever baniſh all arbitary interpretations, 

which make mens imaginations pals for 
| Scripture, ſhe has obliged herſelf to interpret 

them, 
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them, in what relates to faith and manners, 
according to the ſenſe of the holy Fathers, 
from which ſhe profeſſes never to depart ; 
declaring in all her Councils, and in all the 
Profeſſions of Faith ſhe has publiſhed, That 
ſhe does not receive any Dottrine which is 
not conformable to the tradition of all pre- 

ceding ages. (Con. Fid. Sell. 14.) 
Moreover, if our adverſaries conſult their 
conſciences, they will find the name of the 
Church has more authority over them, than 
they dare avouch in their diſputes; and I 
do not think there 1s any one prudent man 
amongſt them, who finding himſelf the only 
perſon of a perſuaſion, though it appeared 
to him never ſo evident, but would abhor 
that ſingularity ; ſo true it is, that men have 
need, in theſe matters, to be ſupported in 
their tenets, by the authority of ſome ſoci- 
ety that is of the ſame opinion with them. 
And for this reaſon God, who created us, 
and who knows what 1s moſt proper for us, 
hath ordained, for our good, that all parti- 
culars ſhould be ſubje& to the authority of 
his Church, which, of all other authorities, 
1s without doubt the beſt eſtabliſhed. In 
O 2 effect 
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effect, it is eſtabliſhed not only by that teſti- 
mony, which God himſelf gives of it in the 
holy Scriptures, but alſo by the marks of his 
divine protection, which are no leſs viſible 
in the inviolable and perpetual ſubſiſtence 
of it, than in its miraculous eſtabliſhment. 


SECT. XX.—The Sentiments of thoſe of the 
pretended Reformed Religion, concerning the 
Authority of the Church. 


HIS ſupreme Authority of the Church 

is ſo neceflary to regulate the differences 
which ariſe in matters of faith, and about the 
ſenſe of Scripture, that our adverſaries 
themſelves, after having decried it as an un- 
ſupportable tyranny, have been at laſt obliged 
to eſtabliſh it amongſt themſelves. 5 
When thoſe, who are called Independents, 
declared openly, that each one of the faith- 
ful ought to follow the light of his own con- 
ſcience, without ſubmitting his judgment to 
the authority of any body, or eccleſiaſtical 
aſſembly, and upon this ground refuſed to 
ſubmit to any ſynods, that of Charenton held 
1644, cenſured this Doctrine upon the ſame 
reaſons, and for the ſame inconveniencies, 
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for which we rejett it. Thy ſynod obſerves, 
in the firſt place, that this error of the Inde- 
pendents conſiſts in this, that they teach, 
Every Church ought to be governed by her pro- 
per laws, without a dependance upon any Ser ſon 
in eccleſiaſtical matters, and without any obliga- 
tion to acknowledge the authority of conferences 
and ſynods for her regulation and conduit. Af- 


ter which this Synod determines, that this 


ſect is as prejudicial to the State as to the Church; 
that it opens a door to all ſorts of irregularities 
and extravagancies; that it takes away all the 


means of applying any remedy to it; and that if 


it took place, there might be as many Religions 
framed as pariſhes or particular aſſemblies. 
Theſe laſt words ſhew it 1s principally, in 
matters of faith, this ſynod would eſtabliſh a 
Dependence; ſeeing the greateſt inconveni- 
ence into which 1t obſerves the fathful would 
fall by an independence, is, that there might 
chance to be as many Religions framed as pa- 
riſhes. Every Church then, according to 
the Doctrine of this ſynod, and much more 
every private perſon, muſt neceſſarily de- 
pend, in what concerns matters of faith, 
upon ſome other ſuperior authority, which 

| reſides 
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reſides in fome aſſembly, or in ſome body ; 
to which authority all the faithful ſubmit 
their judgments: For the Independents refuſe. 
not to ſubmit to the word of Gad, according 
as they think it ought to be underſtood; 
nor to accept the deciſions of ſynods, when, 
after having examined them, they judge 
them reaſonable. What they refuſe to do, 
is to ſumbit their judgments to that of any 
aſſembly for its ſake; becauſe our adverſa- 
ries have taught them, that every aſſembly, 
even that of the univerſal Church, is a 
ſociety of men ſubjett to error, and to which, 
by conſequence, a Chriſtian ought not to. 
ſubmit his judgment, that ſubmiſſion being 
only due to God, From this pretenſion of 
the Independents it is thoſe inconveniencies 
follow, which the ſynod of Charenton fo well 
obſerved. For, let a man make what pro- 
feſſion he pleaſeth to ſubmit himſelf to the 
word of God, if eyery one think he has 
a right to interpret it according to his own 
ſenſe, and againſt the tenets of the Church, 
declared in her laſt ſentence, this pretenſion 
will open a door to all ſorts of extravagancaes ; 
it "will take away all the means of applying 

a remedy ; 
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a remedy; becauſe the deciſion of the Church | 
is not a remedy to thoſe who think them- & 
ſelves not obliged to ſubmit to it; in fine, | 
it gives way to the framing as many religions, [4 
not only as there are partſhes, but alſo as there 
are perſons. 
| To avoid theſe inconveniencies, from | 
whence the ruin of Chriſtianity would fol- 
low, the ſynod of Charenton finds herſelf 
obliged to eſtabliſh a dependance in eccleſiaſti- 
cal matters, and that even in points of faith; | 
but this dependance will never hinder thoſe | 
pernicious conſequences, which they deſired | 
to prevent, if they do not, with us, eſtabliſh | 
this maxim, That every particular Church, 
and much more every particular perſon 
( amongſt the faithful, ought to believe them- 
ſelves obliged to ſubmit their private judg- 
ment to the authority of the Church. 

Thus we fee, in the fifth chapter of the 
diſcipline of the gentlemen of the pretended 
Reformed Religion, under the title of Con- 
ſtories, Art. 31, that going about to pre- 
ſcribe a means to end debates, which might 
ariſe upon any point of Doctrine or Diſcipline, 
Ec. they ordain, firſt the Conſiſtory ſhall 

endeavour 
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endeavour to appeaſe the whole without noiſe; 
and with all the ſweetneſs of the word of God; 
and after having eſtabliſhed a conſiſtory, a 
conference, and a provincial ſynod, as fo 
many different degrees of juriſdiction, com- 
ing at laſt to a national ſynod, above which, 
amongſt them, there is no authority, they 
ſpeak of it in theſe terms; There the entire 
and final reſolution ſhall be given by the word of 
God, to which if they refuſe to acquieſce in every 
point, and with an expreſs diſavowing of their 
errors, they ſhall be cut off from the Church. 
It is manifeſt the gentlemen of the pretended 
Reformation do not attribute the authority 
of this laſt Sentence to the word of God 
taken in itſelf, and independently of the in- 
terpretation of the Church; for though this 
word was made uſe of in their firſt judg- 
ments, yet, notwithſtanding, they permitted 
an appeal. It is then this word, as inter- 
preted by the ſovereign tribunal of the 
Church, which gives this final reſolution, to 
which whoſoever refuſes to ſubmit in every point, 
although he boaſts he is authoriſed by the 
word of God, is no more reputed but as 
a prophane perſon who corrupts and a- 
buſes it. : 

| But, 
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But the form of thoſe letters of deputation 
which were addreſſed to the ſynod of Vitre, 
in the year 1517, to be obſerved by the 
provinces, when they were to ſend their 
deputies to a national ſynod, has yet ſome- 
thing more expreſs; It is in theſe terms: 
We promiſe before God to ſubmit ourſelves to all 
that ſhall be concluded and reſolved of in your 
holy aſſemblies, to obey them, and put them in 
executzon to our utmoſt power, being perſuaded, 
as we are, that God will preſide in it, and lead 
you by his Holy Spirit into all truth and equity, 
by the rule of his word. Here the point is not 
about receiving the reſolution of a ſynod, 
after they have found it to ſpeak according 
to Scripture; they ſubmit to it there, even 
before it is aſſembled; and they do it, be- 
cauſe they are perſuaded the Holy Ghoſt will 
preſide in it. If this perſuaſion be only 


founded upon a human preſumption, can a 


man in conſcienee promiſe, before God, to ſub- 
mit to all that ſhall be there concluded and re- 
ſolved of; to obey and execute them to the utmoſt 
of his power ? And if this perſuaſion has its 
foundation in a certain belief of the aſſi- 
ſtance which the Holy Ghoſt gives to the 

„ Church 
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Church in her final deciſions, Catholics 
themſelves require no more. So that the 
proceeding of our adverſaries ſhew them 
to agree with us in this ſupreme authority, 
without which it is impoſſible ever to put an 
end to any difficulty in religion; and 
though, whilſt they were deſirous to caſt off 
the yoke of obedience, they denied the 
faithful to be obliged to ſubmit their judg- 
ments to that of the Church, yet the neceſſity 
of eſtabliſhing an“ order, has ſince forced 
them to grant what their firſt undertakings 
tad made them deny. 
They have gone yet much farther, in the 
national ſynod held at Sz. Foy, in the year 
1578. There was ſome overture made of a 
reconcilement with the Lutherans, by means 
of a general form of a profeſſion of Faith com- 
mon to all their Churches, which was propoſed 
to be drawn up. Thoſe of this kingdom 
France) were invited to ſend to an aſſembly, 
which was to be held upon this account, 
Virtuous perſons, authoriſed by all the ſaid 
Churches, with an ample procuration, to treat, 
agree upon, and decide all points of Doc- 
trine, and other matters concerning that union. 
gn, g Upon 
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Upon this propoſal, ſee in what terms the re- 
ſolution of the ſynod of St. Foy was couched. 
The national ſynod of this kingdom, after having 
given God thanks for ſuch an overture, and 
commended the care, diligence, and good advice 
of the fore-mentioned perſons convocated, and 
approving the remedies which they have 
ſuggeſted; that is to ſay, principally that of 
framing a new Confeſſion of Faith, and of 
giving power to ſome certain perſons to 
compoſe it, has ordained, That if the copy of 
the above named Confeſſion of Faith be ſent in 
time, it ſhall be examined in each provincial! 
ſynod, or otherwiſe, according to the convenience 
of each province; and in the mean time has 
deputed four Miniſters, the moſt experienced in 
thoſe affairs, to whom expreſs charge has been 
given to be preſent at the place and day ap- 
pointed, with letters and full procurations of all 
the Miniſters and Elders, Deputies of the pro- 
vinces of this kingdom, as alſo of the Lord 
V:/count Turenne, to do all things aboveſaid ; 
yea, even in caſe that means could not be 
found. out to examine in every province the 
ſaid confeſſion, it ſhould: be referred to their 
prudence and ſound Judgment, to agree and 
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conclude all the points which ſhall be brought 
into deliberation, as well for Doctrine, as for 
other matters concerning the benefit, union, and 
peace of all the Churches. It was to this, in 
fine, that this ſeeming tenderneſs of con- 
ſcience of theſe pretended Reformers tended. 
How often have they reproached to us, 
as a weakneſs, that ſubmiſſion which we pay 
to the deciſions of the Church, which, ſay 
they, 1s nothing elſe but a company of men 
liable to error; and yet, nevertheleſs, being 
aſſembled in a body in a national ſynod, 
which repreſented all the Churches of the 
pretended Reformed in France, they are not 
afraid, by mutual conſent, to leave their 
faith to the arbitration of four men, with ſo 
abſolute an abandoning of their own ſen- 
timents, that they gave them full power to 


change the very Confeſſion of Faith itſelf, 


which they do at this yery day propoſe to 
the whole Chriſtian world, as a Confeſſion 
of Faith, which contaips nothing but the 
pure word of God, and for which, as they 
ſaid, in prefenting it to our kings, an infinite 
number of people were ready to ſhed their 
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blood. I leave the prudent reader to make 
his refle&ions upon the decree of this ſynod; 
and ſhall, in a few words, finiſh the Ex- 
plication of the Church's Tenets, 


SECT. XXI.—The Authority of the holy See 
of Rome, and of Epiſcopacy. 


HE Son of God, being deſirous his 

Church ſhould be one, and ſolidly built 
upon unity, hath eſtabliſhed and inſtituted 
the primacy of St. Peter to maintain and 
cement it. Upon which account, we ac- 
knowledge this primacy in the Succeſſors of 
the prince of the Apoſtles, to whom, for 
this cauſe, we owe that obedience and ſub- 
miſſion which the holy Councils and Fathers 
have always taught the faithful. 

As for thoſe things which we know are 
diſputed of in the ſchools, though the Mi- 
niſters continually alledge them to render 
this power odious, it is not neceſſary we 
ſpeak of them here, ſeeing they are not ar- 
ticles of the Catholic Faith. It is ſufficient 
we acknowledge a Head, eſtabliſhed by God, 
to conduct his whole flock in his paths; 
which 
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which thoſe who love concord amongſt 
brethren, and eccleſiaſtical unanimity, will 
maſt willipgly acknowledge, 

And certainly if the authors of the pre- 
tended Reformation had loved unity, they 
would neither have aboliſhed epiſcopal go- 
vernment, which was eſtabliſhed by Jeſus 
Chriſt himſelf, and which we find in force 
even in the times of the Apoſtles; nor have 
deſpiſed the authority of St. Peter's: chair, 
which has fo ſolid a foundation in the Goſ- 
pel, and ſo evident a ſucceſſion in tradition; 
but they. would rather have carefully pre- 
ſerved epiſcopal authority, which eſtabliſhes 
unity in particular Churches, and the pri- 
macy of St. Peter's chair, which is the com- 
mon centre 1 all le Unity. 


SECT, XXII. ce of this Treat iſe, 


Hs is the Expoſition of the Catholic 
Doctrine, in which, that I might tie 
myſelf. to the moſt principal, I have left 
ſome queſtions untouched, which the. gen- 
tlemen of the pretended Reformed Religion, 
do not look upon as lawful matter for a 
— I hope thole of their commu- 
dond'y union, 
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nion, who ſhall impartially examine all the 
parts of this treatiſe, will be better diſpoſed, 
by the reading of it, to give ear to thoſe 
proofs upon which the faith of the Church 
is eſtabliſhed, and will, in the mean time, 
| | ) acknowledge many of our controverſies may 
be ended by a fincere explication of our 
tenets; that her DoAtrine is Holy, and that, 
| oy according to their own principles, no one 
DN of her articles deſttoys the grounds of ſal. 
| . 1 
„. If any one mould think fit to anſwer this 
Treatiſe, he is defired to conſider, that to 
accompliſh his intent, he muſt not under- 
take to refute the Doctrine contained in it, 
| ſeeing my deſign was only to propoſe it, 
| 4 | - - without going about to prove it; and that if, 
| | in ſome places, I have hinted at ſome of the 
| reaſons which eſtabliſh it, it is becauſe the 
knowledge of the principal reaſons of a 
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DoArine, is often a neceſſary part nee 3 
„ Explication. 5 J 
g It would alſo be quitting of the Jeſign of | ; 


7 this Treatiſe, to examine the different me- 
| thods which Catholic Divines make uſe of 
to N or n the Doctrine of the 
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Council of Trent, and the different conſe." 
quences which particular Doctors have 
drawn from it. To urge any thing ſolid 
againſt this Treatiſe, and which may come 
home to the point, it muſt be proved that 
the Church's faith is not here faithfully 
expounded, and that by aQs which the ſame 
Church has obliged herſelf to receive; or 
elſe it muſt be ſhewn, that this Explication 
leaves all the objections in their full force, 
and all the diſputes untouched ; or, in fine, 
it muſt be preciſely ſhewn in what this 
DoQrine ſubverts the foundations of Faith, 
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